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PROGRAMME

DAY I (October 21, 2016, Friday)
REGISTRATION  10:00-11:30
OPENING CEREMONY  11:30-13:00
Opening Speeches

- Garnik Asatrian, Editor-in Chief, /ran and the Caucasus
- Giusto Traina (Sorbonne), Associate Editor, /ran and the Caucasus

Greetings:

- Pargev Avetisyan, Vice-rector, Russian-Armenian State University

- Garry Trompf (Sidney University)

- Mahmoud Jaafari-Joneydi ( Centre for Humanities and Cultural Studjes, Tehran)
- Johnny Cheung (INALCO, Paris)

- Dariush Borbor (Research Institute and Library of Iranian Studjes, Tehran)

- Mikhail Pelevin (St Petersburg State University)

- Murtazali Gadjiev (Dagestan Centre, Russian Academy of Sciences)

- Peter Nicolaus (Salzburg / Washington, D.C.)

Key Speeches:

- Giusto Traina (Sorbonne) - Strabo’s Armenia

- Sekandar Amanolahi (University of Shiraz) — The Impacts of Modernization and

Westernization on Traditional Identity among the Pastoral Nomads of Iran

LUNCH 13:30-14:30



SESSION L. (14:30-16:30) RELIGIOUS STUDIES RooM 1
Chairs: Garry Trompf, Dariush Borbor

1. Gardner, lain (University of Sidney)— Did Mani Travel to Armenia?

2. Rapp, Stephen (Sam Houston State University) — Gwrobandak’s Voyage: Revisiting the
“State of Mixture” in Late Antiquity

3. Torne, Annika (Basel University)— Religious Practices of Armenian Descendants from
Dersim

4. Trompf, Garry (Sidney University)— Report on The Gnostic World project and
the Gnostica Monograph Series

SESSIONII.  (14:30-16:30) LANGUAGE AND LITERATURE RooM II
Chairs: Moharram Rezayati Kishe-khale, Jahandust Sabzalipur
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COFFEE BREAK  16:30-17:00



SESSIONIIL.  (17:00-19:00) YEZIDI STUDIES RooM 1
Chairs: Johnny Cheung, Peter Nicolaus

1. Cheung, Johnny (INALCO, Paris) - On the Tales of Creation recounted by the Yezidi
Singers: a Reflection ofMmediaeval Sufism?
Nicolaus, Peter (Retired UN-Official, Salzburg / Washington, D.C.) — The Yezidi Genocide
Rodziewicz, Artur (Warsaw)— Sura mihbeté. The Idea of Love in the Yezidi
Cosmogony and the Discussion on the Ontology of Love in Early Sufism

4. Zuchowicz, Roman (University of Warsaw)— Yezidis’ Inscriptions

5. Arakelova, Victoria (Institute of Archaeology and Ethnography, National Academy of
Sciences, Armenia; Russian-Armenian State University)— The Story of a Christian
Martyr of the Yezidi Origin

SESSIONIV. (17:00-19:00) CAaucasica RooMII
Chairs : Irene Natchkebia, Przemyslaw Adamczewski

1. Wood, Barry (Bogazi¢i University) - Silver Maces and Faraway Places: Georgia,
Georgians, and Late-Safavid Cultural Memory

2. Morato, Marc (Barcelona) — The Turkish-Iranian Emigration to the Mughal Empire
(1544-1739)

3. Natchkebia, Iréne (7/ia State Universitys's G. Tsereteli Institute of Oriental Studies) -
Georgia in the Foreign Policy of Powers in the Early 19th Century

4. Strakes, Jason (/lia State Universitys's G. Tsereteli Institute of Oriental Studies) —
Georgian Mamluks in International Relations: Caucasian Diaspora and Balance of
Power in the Ottoman Imperium 1700-1850

WELCOME BANQUET  19:30



DAY II (October 22, 2016, Saturday)

SESSIONV.  (09:00-11:00) HISTORY RooM1

Chair: Adriano Rossi, Timirlan Aytberov

1.

Gadjiev, Murtazali (Jarecrarckusi Hayursri [lentp PAH) — «Y3en epaxia» -
CumBou 3opoacTpusma

Adamczewski, Przemyslaw (Institute of Political Studies, Polish Academy of Sciences)
— Hapopgst KaBkasa B mpezcraBieHHH 06 9THOTeHe3e TOJISKOB 1 06 UX BIMSHUM Ha
CO371aHIe€ IT0JIbCKOTO TOCYAapCTBa
Aytberov, Timirlan (Makhachkala)-/larecrano-upaHckue B3aIMOOTHOIIEHHUS B
HOCJIe-HaZAMPOBCKYIO 3MI0XY U Ipu nepBbix Kamxapax - 1o garecTaHCKUM
MMCHMEHHBIM HCTOYHUKAM
Amelina, Yana (Caucasian Geopolitical Club)— O61ecTBEHHO-IOTUTUYIECKOE,
9KOHOMHUYECKOE U pelurnosHoe BiausHue Mcramckoit Pecriy6inku Hpan B pernone
Bosapmoro Kaskasa

Khapizov, Shakhban (Jarecrarckuri Hayausiii IJentp PAH) — «Yepkechbl» win
aBap1pl FlpaHa: HCTOPHUYECKUN 9KCKYPC M COBPEMEHHOE IT0JI0KEHHEe

SESSIONVI.  (09:00-11:00) LINGUISTICS RooMII

Chair: Matthias Weinreich, David Buyaner

Mahmoodi-Bakhtiari, Behrooz (University of Tehran), Shahoseini, Faeghe (Payame
Noor University)— A Poem on the Feminine Words in the Persian Dialect of Hamedan
Jarmoszko, Jacek (National Library of Poland)— The Grammatical Gender in Northern
Kurdish in the Light of Freud’s Psychoanalysis

Buyaner, David (Freie Universitéit Berlin)— Some Observations about Two Iranisms in
Old Georgian and their Middle-West- Iranian Etymons



SESSION VIL (09200-11200) TALISHI STUDIES (Project Group’s Workshop) ~ ROOM III

Coordinator: Victoria Arakelova, Behrooz Mahmoodi-Bakhtiari

1. Asatrian, Garnik (Institute of the Autochthonous Peoples of the Caucasian-Caspian
Region, Yerevan) — The Talishi Issue Today: Statement of the Problem

2. Boyajian, Vahe (Institute of Archaeology and Ethnography, NAS RA) — Talishis and
their Neighbours

3. Arakelova, Viktoria (Institute of Archaeology and Ethnography, NAN RA, Russian-
Armenian University) — A Comparative Analysis of the Talishi Identities in Iran and
Azerbaijan Republic.

4. Hakobyan, Gohar (Institute of the Autochthonous Peoples of the Caucasian-Caspian
Region, Yerevan) — The Talishis and the Zazas

COFFEE BREAK  11:00-11:30

SESSION VIII.  (11:30-13:30) MODERN HISTORY AND POLITICAL ISSUES ROOMI
Chairs: Marilisa Lorusso, Mher Sahakyan

1. Lorusso, Marilisa (Osservatorio Balcani e Caucaso, Italy)— The Justice and Security
Sector Reform in Georgia (2003-2016)
Manchkhashvili, Maia (7bilisi State University)— Iran’s Policy in the South Caucasus
Sahakyan, Mher (Nanjing University)— China’s Role on Iran’s Nuclear Issue: Views
from Beijing and Tehran

4. Kadoi, Yuka (University of Edinburgh) - Persian Art and the Armenians: Collectors,
Scholars and Dealers in the Early Twentieth Century



SESSIONIX.  (11:30-13:30) RELIGIOUS STUDIES AND ETHNOGRAPHY = RoOMII
Chairs: Ruslan Seferbekov, Shahban Khapizov

1. Salbiev, Tamerlan (Centre for Scythian-Alan Research, RAS)— Late Medieval Christian
Temple of Nuzhal in the Landscape of the Ossetian Ethnic Tradition

2. Seferbekov, Magomedhabib (Jarecranckmii Hayurpi IJenrp PAH) — Onbit
M3y4eHHU UCTOPUKO-KYJIBTYPHOTO COJEePIKaHUs, TUIIOJIOTUHU MTPOSBJIEHUIN U
JIOKaJIbHBIX 0COOEHHOCTel oposiarpuu y Hapozos KaBkasa

3. Shekhmagomedov, Magomed (Jarecrarnckuii Hayuusiii [Jearp PAH) —
HcrounukoBegenue cypusma: «Kpuruka «canadusma» B Tpyzax JarecTaHCKHUX
cyuiickux meixoB Hayana XX BB.»

4. Seferbekov, Ruslan (Jarecrarckuii Hayumsii I[JenTp PAH) — K ntoram 20-1eTHero
n3ydeHus MU(OJOTHIeCKUX NepcoHaxel Hapogos /larecrana

5. EBcrparos, AuToH (Poccuricko-Apmarcknii Yansepcurer) — Kacem CynelimaHu:
«KMBOM My4eHMK» coBpeMeHHoro Mpana

LUNCH 13:30-14:30

SESSIONX.  (14:30-16:30)  MEDIEVAL AND CLASSICAL LITERATURE ~ RoOM1
Chair: Mikhail Pelevin, Giusto Traina

1. Weinreich, Matthias (Caucasian Centre for Iranian Studies, Yerevan)— Living the life
of the Prophet Zarathustra's Vita as a ReferencePpoint in Armenian and Pahlavi
Literature

2. Klagisz, Mateusz (Jagiellonian University, Cracow)— Wiraz's Extraterrestrial
Adventure as a journey of self-discovery

3. Rodziewicz, Magdalena (University of Warsaw)— The Culture of Courtesy and
Conciliation. Sa‘di on the Virtue of Speech and Silence

4. Pelevin, Mikhail (St. Petersburg State University)— The Beginnings of Pashto
Narrative Prose



SESSIONXI.  (14:30-16:30)  MODERN HISTORY AND POLITICALISSUES RooMII
Chair: Sekandar Amanolahi, Mahmoud Joneydi-Jaafari
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SESSION XII.  (14:30-16:30) LINGUISTICS RooM III

Chairs: Mahmoud Jaafari-Dehaghi, Ketevan Gadilia

4. Kiani, Kianoosh Haft Lang (Centre for the Great Islamic Encyclopaedia, Tehran),
Piryaee, Shiva (Tarbiyat Modarres University, Tehran)— An Introduction to Lori
Dialects Encyclopaedia

5. Beridze, Marina (7bilisi State University), Bakuradze, Lia (7bilisi State University) —
Fereydanian: A Georgian Dialect in Iran

6. Gadilia, Ketevan (Institute for Bible Translation, Moscow) — On Semantic Category of
(In)definiteness in Kurdish

7. Jaafari-Dehaghi, Mahmoud (7ehran University) — Dialectical Terms in Persian
Medical Texts

COFFEE BREAK  16:30-17:00



ROUND TABLE 17:00-18:30

AN ASSESSMENT OF DARIUSH BORBOR’S CONTRIBUTION
TO ARCHITECTURE, URBAN PLANNING AND IRANIAN STUDIES

Convenor
Carlo G. Cereti
Professor of Iranian Studies, University of La Sapienza, Rome, and
Italian Cultural Counsellor at the Embassy of Italy, Tehran

Chair and Introduction
Garnik S. Asatrian
Professor of Iranian Studies, Editor-in-Chief,
Iran and the Caucasus, Yerevan, Armenia

Short Biographical Film on Life and Work of Dariush Borbor

Discussants
Arash Tabibzadeh Nouri
Architect, Compiler of Oral History of 2oth Century Iranian Architects, Tehran, Iran (will
discuss Dariush Borbor’s status and standing amongst his twentieth century contemporaries)

Iraj Kalantari
Practicing Architect and Architectural Critic, Tehran, Iran
(will consider and analyze Dariush Borbor’s architectural style and influence)

Ahmad Saeidnia
Professor of Urban Planning, University of Tehran, Iran and
Former Head of Urban Planning Department of BORBOR Consultants
(will expound and explore Dariush Borbor’s urban planning designs and management)

Adriano V. Rossi
Professor of Iranian Philology, University of Naples and
President of sSMEO, Rome, Italy
(will investigate and evaluate Dariush Borbor’s contributions to Iranian Studies)

Dariush Borbor
Architect, Urban Planner, Iranist, Tehran, Iran
Director Research Institute and Library of Iranian Studies (RILIS)
(will be in attendance to answer and clarify any questions or queries that may arise)

DINNER 19:30



DAY III (October 23, 2016, Sunday)

SESSIONXIII.  (09:00-11:00) ANCIENT AND MEDIEVAL HISTORY RooM I

Chair: Giusto Traina, Leonardo Gregoratti

1. Vial-Logeay, Anne (University of Rouen)— Image or Knowledge? Roman
representations of the Caucasus (I cent.-II cent. A.D.)
Coloru, Omar (Nanterre)— Sebeos on the Tomb of the Prophet Daniel in Susa
Amirdust, Maryam (Concordia University) - Persian Households in Babylonian
Demon Trap Bowls

4. Gregoratti, Leonardo (University of Durham)— Some Considerations on the so called
“Parthian Commonwealth”

5. Sarkozy, Miklés (Kdroli Gaspar University of the Hungarian Reformed Church)—
Armenians, Mongols, fida’is and the Fall of the Nizari Ismaili State in Persia

SESSION XIV.  (09:00-11:00) RELIGIOUS AND CULTURAL TRADITIONS, RooM II
FOLKLORE

Chair: Anna Krasnowolska, Suren Zolyan

1. Insom, Camilla (MAIK] Italian Archaeological Mission in Iraqi Kurdistan of Sapienza
University, Rome)— Kasnazani Shaykhs of Iraqi Kurdistan: Karamat and Religious
Authority

2. Krasnowolska, Anna (Jagiellonian University, Cracow)- Aleksander Chodzko's Report
on his Excursion to Alamut in 1835

3. Niechcial, Paulina (Jagiellonian University, Cracow)— Calendar as an Identity Marker
on the Example of Zoroastrian Community in Iran

4. Zolyan, Suren (National Academy of Sciences, Armenia)— On Some Areal Semantic
Parallels to the Armenian Epic

5. Shikhalieva, Sabrina (Dagestan Center, Russian Academy of Sciences)— Metaphor of
Colour in Concepts of Emotions

COFFEE BREAK  11:00-11:30



SESSION XV. (11:30-13:30) SOCIAL ANTHROPOLOGY RooM I

Chairs: Vali Kaleji, Vahe Boyajian

Kaleji, Vali (Tehran)— Mental and Historical Wrong Stereotypes in Iran regarding the
Political and Social Developments of Armenia: Necessity for a Change and Review

2. Diaz, Leslie (National Academy of Sciences of Armenia, Yerevan)— An Iranian
Experience in Yerevan: A Pilot Study of Labor Migrants’ Perception of Local Reception
(via internet)

3. Elhan, Nail (Ankara Middle East Technical University)— Banal Nationalism in Iran:
Daily Re-production of National and Religious Identity

4. Boyajian, Vahe (Institute of Archaeology and Ethnography, NAS RA) — Adaptation
Advantages for Afgan Migrants in Sarhadd (Iranian Baluchistan)

5. Hosseini, Fatemeh (University of Maryland) — Regulation and Containment the Case
of Tehran's Red-Light District

6. Yepiskoposyan, Levon (/nstitute of Molecular Biology, NAS RA) — Genetic Landscape
of the Armenian Highland

SESSION XVI (11:30-13:30) LANGUAGE AND CULTURE RooMII

Chairs: Seyyed Hashem Mousavi, Ebrahim Safari

Fatemeh, Parchagani (Khwarazmi University) — O3 ¢S 5) Goske )0 (oliled O 5ie g gua 50 (il
(Pl 3

Safaee, Ali / Ranjbar, Mahmoud (Gilan University)— &) 4bale <) )3 Cuia gl e Jl
Safari, Ebrahim | Goldust, Roshanak (Farhangian University, Gilan)— <3 (sl 5 (3 85
SIS ) 02 sty 53 gl 4 IR G ) s Jud

4. Mir-Miran, Seyyed Mojtaba / Abedi, Alale Balajaddeh (Gilan University) - a4l iy )
G opa¥ s bty ) (6 S Gulasl o a8 5
5. Moradi, Anush (Gilan University) — o cs3baiil 5 Sia 8 slaa SIS 5 ol ) Jlad St slal 3k
(UL (52 9 4nllas)
6. Mousavi, Seyyed Hashem (Gilan Research Centre)— 038 @l Jiall i 53 s la ke 3L
13:30-14:30 LUNCH
14:30 EXCURSION TO THE KECHARIS MONASTERY
19:00 FAREWELL BANQUET



ABSTRACTS

The birth of the Myth of Polish-Caucasian Brotherhood:
Is Poland Founded by People from the Caucasus?

Przemyslaw Adamczewski
adprzem@op.pl

During the presentation the issue of the creation of myth concerning the origin of Poles from
Dagestani peoples will be touched. That myth was born in the theories of German historian from XVIII
century, Gottfried Lengnich, who derived the Lachy (Lachy - the name used by the Eastern Slavs, as
well as part of the Vikings, to determine the Poles) from Laz people and Colchians. However, the
biggest increase of its popularity came in the Romantic era. Adam Mickiewicz paid great attention to
the participation of Caucasian peoples, particularly from Dagestan, in the ethnogenesis of Poles.
However, to understand the philosophy of history of A. Mickiewicz, it is needed to realize that the
poet as historian opposed to "history of scholar" (scientific truth) "folk history" (the folk truth), in
which he saw a higher value than in factual accuracy.

In the concept of A. Mickiewicz Lachy comes from the eastern Caucasus. In length of time,
however, Lachy moved to Pannonia (A. Mickiewicz in his historiography identified the “Dagestani”
Avars and “Pannonian” Avars). The arrived people subjugated the local Slavs and began to penetrate
areas around the Carpathians. One group of people who came from the Caucasus, Zygii (the term
Zvyol | Zygoi used by ancient Greeks for the ancestors of modern Adyghe), merged with a group of
Western Slavs, giving rise to the Czechs. The second group crossed the Carpathians and subdued the
local Slavic population. However, over time the descendants of newcomers took over the language and
culture of the local Slavs, and began to be called "Poles". There was a symbolic division of the Slavdom:
to the Eastern, where arrived one of the tribes of Varangian — Rus people, which gave rise to statehood
of Eastern Slavs, and to the Western, where arrived the peoples of the Caucasus.

In Mickiewicz’s history coming of Lachy from the Caucasus in the territory of later Poland
represented activity of providence of God. In the opinion of the Pole, while in the East was "the ark of
truth and civilization" and form the steppes of the Volga and Don rivers attacks of Scythians
threatened, Lachy were needed in the Caucasus. But when the "capital of faith and light" moved to the
West and the threat of peace has dislocated from the Caucasian steppes to further East, from which it
started expanding to Europe thought Greece, there is a need to build a broader protection. For this
reason, Lachy moved to the Slavdom, to create a civilization barrier from sea to sea (in this case it was
about the barrier extending from the Baltic to the Black Sea).

Today, historians reject the participation of the Dagestani peoples (or, more broadly — Caucasian
peoples) in the ethnogenesis of the Poles. However, the myth of common descent formed the specific
perception by the Polish of inhabitants of the Caucasus and influenced the conviction of the Polish-
Caucasian unity.


mailto:adprzem@op.pl

The Impacts of Modernization and Westernization
on Traditional Identity among the Pastoral Nomads of Iran

Sekandar Amanolahi
amanolahii@yahoo.com

The pattern of identity in general is one of the basic elements of human's way of life (culture), which
enables human to categorize the variety of phenomena in order to easily distinguish them from one
another.

Identity is based on the use of symbols, standing for or representing something else. Traditionally,
individual and tribal identities were based on several factors such as kinship, language, ethnicity,
religion , geographical locality, etc. However, the factors of Modernization and Westernization have
greatly affected the traditional patterns of identity among the nomadic tribes, as well as the traditional
identity of the Iranians in general.

Modenization and Westernization have resulted in sedentarization of pastoral nomads, expansion
of urbanism and modern education and, hence, occupational diversity and occupational opportunity.
These circumstances have enhanced the individual independence and his socio-geographical
mobility. In the meantime, the modern government issues the identity card (shenasnameh), contain
the name, family name, location and the date of birth. Currently, this is the formal identity card, which
did not existed in traditional Iranian society. People are free to choose any family name they prefer.
Consequently, people are no longer obliged to choose their family names from their kinfolk. There are
other elements of identity, such as occupational title, employment identity card, etc.

In short, the traditional identity among the pastoral nomads has drastically changed.

OG61mecTBeHHO-TIOIUTHIECKOE, 9KOHOMHYECKOE Y PEJTUTHO3HOE BIHSAHUE
Hcnamckoii Pecrry6imnku Upan B pernone Bosnbmoro KaBkasa

Yana Amelina
boreal@mail.ru

Cuatue c Mpana MeZyHapoJHBIX CaHKLMI CTaJlo KaTaJlu3aTOPOM AaKTUBU3ALMM JesATeJbHOCTH
TOCYZJapCTBEHHBIX M YaCTHBIX MPAHCKHUX IHPEACTaBUTENIbCTB HAa IIOCTCOBETCKOM IIPOCTPAHCTBE B
nesnoM U B 3akaBkasbe, Ha CeBepHoM KaBkase u B permonax IOxHoro ¢enepanbHoro okpyra PO B
yactHocTH. Hapacramijye TIONBITKM YCHWIEHHS WPAHCKOTO BJIMSHHUS HaOGMIOJAIOTCH KAk B
00111eCTBEHHO-IIOJIUTHYECKOI U 9KOHOMHYECKOH (IZie OHM 0COOEHHO YCIIEIIHbI ), TAK U B PEJTUTHO3HO-
U/IE0JIOTHYECKON cdepe (rZe OHU BCTPEYAIOT OPraHM30BaHHOE CONPOTHUBJIEHHUE CO CTOPOHBI
MECTHOTO TPaJMLMOHHOro ucjaama). HecMoTpss Ha 06BEKTHUBHbBIE TPYZHOCTH, HE CIIOCOOCTBYIOIIVE
OBICTPOIl peanusanyy MOCTABIEHHON 3a4a4H, OHULMaIbHbIe ¥ Heo(HUIaIbHbIe CTPYKTypsI MpaHa
IleJIEHAaIIPaBJIeHHO M IUIAHOMEPHO IIPOJOJDKAIOT CBOI J€ATEJBHOCTh, HECYIYI0, MEXAY TeM,


mailto:amanolahi1@yahoo.com
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oInpeZieJieHHbIe YIpO3bl U PHUCKU Il peruoHa. JIaHHBIM [OKIaZ SABJAAETCA YacTbl0 0030pHOrO
aHAJIMTUYECKOTO 0K1aa «OO6IecTBeHHO-TIOJIUTHYECKOe, 9KOHOMUYECKOe U PeJTUTHO3HOe BIUAHUE
Hcnamckoit Peciy6nvkn HMpaH Ha IMOCTCOBETCKOM IPOCTPAHCTBE», IOATOTOBIEHHOTO 3KCIEPTaMH
Kaska3sckoro reomnosmurudeckoro kiy6a B III-IV kBapranax 2016 r.

Persian Households in Babylonian Demon Trap Bowls

Maryam Amirdust
faraspbg@gmail.com

Babylonian incantation bowls, commonly known as Magic Bowls, were discovered in archaeological
excavations in Mesopotamia, in the late 19" century. The area, currently in Iraq, was ruled by Sassanid
Empire (3"~ 7" CE), and was the habitat of different cultural and religious communities, such as Jews,
gnostic Mandeans or Manichaean, and of course, Zoroastrians. Considering their close contact, they
possibly have shared a distinctive tradition of making amulets, which some would say is a
Mesopotamian phenomenon. How these bowls were used is the subject of many debates; seven main
theories have been discussed, from divination by means of water to a vessel buried with the dead,
while it seems the simplest answer is protection against harmful demons or diseases.

According to Dan Levene, there are around 2000 bowls held in museums or private collections, of
which only a few hundred have been deciphered. Yet the information within the incantation texts,
written in Aramaic, Mandaic, Syriac and Middle Persian, is of high value. The name of the client,
members of their families, the demons or diseases they would wish to ward off, and quotations from
scriptures are mentioned. Nearly 20% of the bowls in which the client’s name can be read were likely
commissioned for Persian households (Bowls with 3 or more Persian names are assumed to belong to
families of Persian ethnicity). This paper seeks to trace the presumed Persian households by
conducting an analytical and comparative examination of the textual structure of the bowls. Who
were they and why did they seek the help of a sorcerer, of what ethnicities were these sorcerers, and
more importantly, how did they hope to remedy the clients problems are among some of the
questions that will be answered in this study.

A Story of a Christian Martyr of the Yezidi Origin
(Updating the Project on the Spread of Christianity among the Yezidis)

Victoria Arakelova
caucasoiranica@gmail.com

Spread of Christianity is one of the sustainable trends among the Yezidis in the South Caucasus and
Russia. This phenomenon, complicated and sometimes controversial in its nature, results in the
emergence of new complex identities.


mailto:faraspb4@gmail.com
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Contrary to the situation with multiple New Protestant movements, the conversion of the Yezidis
to Orthodox Christianity cannot be considered as result of active proselyte work, since no Orthodox
missions preach particularly among the Yezidis. The stories of conversion to Orthodox Christianity
are mainly the stories of personal paths, representing kind of revelations.

The article updates the results of the projects on “Spread of Christianity among the Yezidis”, and
particularly focuses on a principally new phenomenon — martyrdom among the converted Yezidis.
Inter alia, it discusses the story of Anna Kaloyan, a young Yezidi woman from South Russia (Rostov
region), who accepted Christianity against the will of her parents and was killed by her father. Anna
Kaloyan is approached as modern martyr, her graveyard being revered by Orthodox Christians in the
region.

A Comparative Analysis of the Talishi Identities
in Iran and Azerbaijan Republic
Victoria Arakelova

caucasoiranica@gmail.com

The Talishis is the fourth biggest ethnos of the South Caucasus after the Armenians, Azerbaijani Turks
and Georgians, and the biggest stateless nation of the Caucaso-Iranian region.

This historical division of the Talishis, representing now a divided nation living on the both sides of
the Araxes river, i.e. in Azerbaijan Republic and Iran, took place in the first decades of the 19th century
and resulted in strict differences traceable in various aspects of ethnic characteristics, culture,
language, religion and, correspondingly, identity markers.

As a result we have two groups of Talishis: one living in the Iranian environment, never undergone
assimilation policy, having developed their own culture within and as part of the common Iranian
culture and thus being an organic part of Iran and having strong Iranian Talishi identity, and the other
- the Talishis of Azerbaijan Republic, living in the dominating Turkic milieu, undergone state active
assimilation policy, deprived of the opportunity to promote their cultural values, and thus having
specific identity markers, based primarily of their anti-Turkic vector and strivings for independence.
Correspondingly, the idea of the Talish Lebensraum, and ultimately — the Talish statehood, has
opposite approaches among the Talishis of Iran and Azerbaijan Republic.
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The Talishi Issue Today: Statement of the Problem

Garnik Asatrian

caucasoiranica@gmail.com

The Talishi issue is among the most topical ones in all its aspects, and, particularly, in terms of rising of
the Talishi self-consciousness among the Talishis of Azerbaijan Republic and the Diaspora, the latter
having emerged as a result of emigration from Azerbaijan during several last decades.

The mentioned phenomenon reveals a huge cultural, intellectual, social, and political potential of
the people, whose identity had been ignored for decades on their historical lands—part of the present-
day Azerbaijan Republic.

The process of identity revival is accompanied by multiple cultural projects: opening of the Talishi
Academy of Sciences in Minsk, publication of dictionaries, books in Talishi, as well as research papers
on the Talishi Studies, opening of the National Television of Talyshistan, etc.

The paper focuses on the analysis of the present day status of the Talyshi issue, peculiarities of this
stage, and its perspectives.

JarectaHo-MpaHCKKe B3aHMOOTHOIIEHHU S
B IMOCJIe-HaZJMPOBCKYIO 310Xy U ITpH nepsbix Kamkapax
(o AarecTaHCKUM MACHMEHHBIM HCTOYHUKAM )

Timirlan Aytberov
timirlan222@mail.ru

OOpalieHre K JareCTaHCKUM WCTOYHMKAM (HappaTUBHBIM TEKCTaM U O(QUIMAIbHOM IepenucKe)
BBIHYKZIaeT IepecMOTpeTh yTBepAUBLIeecsd B MO3rax JOAed MHeHHue, YTO IOC/Ie KPOBOIPOJIUTHBIX
CpaskeHUH 30-X - 40-X roZioB XY111B. yTBepAuIach B JylIlax dTHUYECKUX JarecTaHlieB Heyrocumas
HeHaBUCTh K MpaHckomy rocyzapctBy. Tak, Hampumep, yxe depes TpU Trofa Iocje IOCAeHHEero
noxoza Hagup-maxa B ropsr /larecraHa HaMeTHJIMCh IPUMUPEHYECKHE HACTPOEHUS, IIPUIEM C 000MX
cropoH. Korga Hagup-max sazyman >KeHUTh OZHOTO M3 CBOMX CBIHOBEH W, DU 3TOM, IPOBECTH
"cBagbOy" Ha apMsHCKOi 3emuie - B "EpeBane", B 1746 I., TO Ha "seMuiio”, KOTOpas HasBaHa, PeIIHIN
"KBI3BUIOANICKHE" TOCYZApPCTBEHHBIE CTPYKTYphl IPUIJIACUTH BJIUATENBHBIX JIAI, W3 YHCIA
9THUYECKMX JarecraHues, Hapagy c¢ Teiimypasom barparmonu M MHBIMH aBTOPUTETHBIMU
kaxetruHiamu. Ilpurnamens: 6suti B EpeBaH, B 1746 1., eciau OpaTh 37€Ch 9THUYECKUX JareCTaHIIeB,
"r1aBapy” JIUIIG TeX O0ILIeCTBEHHBIX eMHUL, HAacCeJeHHe KOTOPBIX ABJIAIOCh U TOTja OTHOCUTEIBHO
MOKJIQIUCTBIM, U100 UMEJIO JaBHUE TOPTOBO-9KOHOMUYECKUE U ITOJUTHUECKUE CBA3U C 3aKaBKa3beM.
B Tekcre, KOTOpBIM Hamucal 3THUYECKUH farectaHen, XY111B., Ha3BaHbl KOHKPeTHO: " IyaBapu"
Axymunckoit u Lyzaxapckoit 00LIKMH, COCTOABIINX U3 [ECATKOB HACEJIEHHBIX IYHKTOB, B KOTOPBIX
npeoGyazjanl JApTUHCKUM A3BIK, a TaKKe IpejcraBuTesn Eaucyiickoro cyiartaHcTBa, rje 3HaTb
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obwasach Mo-aBapCKy, HO ObUIM B 4HC/Ie NPUIVIAIIEHHBIX Torja B EpeBan'miaBapu' M Ipyrux
JarecTaHCKuXx "cTpaH".

[Tocne yoOmiicrBa Hazpup-iraxa NpUHAIM yKa3aHHbIE B3aMMOOTHOLIEHUS XapakTep BecbMa
uHTeHCUBHBIN. Tak, HampuMmep, yiKe B 1748 I. UpaHCKUil reHepa-ryoepHarop " Epesana", Koum ObL1
torga AmwupaciaH Aduap, oTBevas Ha 'TPOCHObBI', MOCTYMMBIIME OT HEKOTOPBIX JareCTaHCKUX
"XaHOB', a TaKiKe OT MME€HU aBapos3biuHOM /[xKapckoil pecmy0/uku 3aKaBKasbs, Ha4asl pasfaBaTh
UM JOKYMEHTbI ( pakaM ) Ha yIpaBleHHe TeMU WIH UHbIMU Teppuropusmu. Tak, Hampumep,
aBapOsI3bIYHbIE PKAPLBI IOMYYHIM OT TeHepasn-rybepHaTopa EpeBaHa, KOTOpBIH B TO BpeMs Hadal
yXe TIpeTeHjoBaTb Ha 3BaHME HaMeCTHHKa "AsepOaiipkaHa", [JOKYMEHT Ha YIpaBjleHHe
IPY3HMHOA3BIYHBIM OKpyroM EHMcey, exaimum Ha JieBoM Oepery Aja3aHu. 3a 3TO, B CBOIO OYepeb,
JOJDKHBI OBLTU 9THHYECKUE JareCTaHIIbl OKa3bIBATh BOCHHYIO IIOMOIIb HA3BAHHOMY agLIapLy.

ITHUYECKHE JareCTaHLbl MOAAEPKUBAIH A0OpbIe oTHOLIEHUA U ¢ UOpaxum-mupsoit Aduapom -
wiemsasHHUKOM Hagup-iaxa, o ects ¢ ceiHoM MOpaxumM-xaHa, KOTOporo youiu aBapust B Jpxapckom
yienbe B 1738 1. Tak, usBecTHO, uT0 9TOT MOpaxum-Mup3a, ZelCTBys Ha npaBax nosesnuress HMpana,
orzan B 1748 r. "mpukas" sHamenuTomy Cypxaii-xany Kasuxymyxckomy, "rnasapam" /Ixxapckoit
pecnyO/IMKY, a TakkKe aBapOA3BIYHOM 3HATH 3aKaBKasckoro Eimcy, yToObl OKasbIBaju Obl OHU
"momomp" AOmynna-6exy bBarpatmonn. K oxasaHMI0O BOEHHOH NOAZEPKKU HA3BAHHOMY WIEHY
auHacTUM BarpaTroHOB, KOTOPOro OIeKas Torza IwieMaHHUK Hagup-nraxa, Hocusmii nums Fiopaxum,
MOZAK/IIOYIICA BCKOpPEe BOEHadyalbHUK (Oermagu) mo uMeHH 3ybaiiguiaB, MPOMUCXOAUBLIMK U3
aBapCKOr0 HACEJEHHOTO NyHKTa YHIYKy/b. B ToMm xe 1748 r.MOpaxuM-mMup3a, geiicTByd Ha ITpaBax
yxe "maxa" MpaHa, MoATBepANUT MPAaBOMOYHOCTh BCEX TeX JOKyMEHTOB-pPAKaMOB, KOTOpPbIE IO/0M
paHblle BblAaa STHUYECKUM JarecTaHaM AMMpaciaH - mpasuTeab Epesana.

B mocie-HaZMPOBCKYIO 910Xy MMEJIM TaKKe MECTO B3aMMOOTHOLIEHMS MEXJy STHUYECKUMU
JareCTaHlaM{ ¥ TeMU HMPAHCKUMU TeHepal-Ty0epHaTopaMM, KOTOpble HAaXOAWINCh TOrjAa B
3axaBKasbe B CTaTyce HAaCJIeJCTBEHHBIX XaHOB M BajueB. 3aHMKCUPOBaH TaKoH, Halmpumep, cIydai
KacarespHo Myxammazg-xana Kappxapa, koroporo HasbiBamu yoOwiineit Hagup-maxa: xorga oH
npuoObLL, B 1749 I., Ha " 3emsin EpeBana" u Hauan "Tpe6oBaTh”, 4TOGHI €ro " MOCTABUIA HAYaIbHIKOM

"

EpeBana", To ero " epeBaHckuii Hapog He mpuHsa'. Torga stor Myxammaz-xaH oGparwics 3a

"moMomp0” K aBapoAshIYHBIM 'Mxapuam', a Takxke K BanusaMm Kapabaxa u Illexkn. Te " pamun"
Myxamma/i-xaHy BOWCKa, ITOCjIe Yero epeBaHIlbl Mompocuau nomomu y barparuonos -y Teiimypasa
u Vpaxmsd, kotopas, XoTd U ObUIa OKasaHa, HO IIOJIb3bI He mpuHecaa. /Jpyroii ciyyaii: B 1757 I., B
paMkax GopbObI 3a BIacTh MeXAY Asaj-xaHoM A¢raHcKuM M xopacaHieM MyxamMmaaxacaH-XaHOM
Kamxapom, npubbLT mocaesHU ¢ BOHKaMHM CBOMM B KapaOaxCkuil okpyr /lxeBaHLIMp, HO 3aTeM
MCIyTalCsA Pa3BUTHA BOEHHO-IIOJUTUYECKOM CUTyallMM U JBUHYJICA B HanpasjeHuu XopacaHa, Ipu
TOM 4TO B pAfax BpaxAeOHOH MociesHeMy I'SHIKMHCKON apMUM HAXOMJIOCh TOrga 300 " aranues”.

B geso okasanuch 3amMellaHbl aBapOA3bIYHbIE JKapLbl, Ybe BOMCKO BBICTYIMB B 1755 I. " IPOTUB"
I'anpsxel, popcuposano Kypy, B pesy/abraTe uyero raHpKMHLBI "monpocuan” y HUX "mMupa”. Caenamu
OHM 3TO Ha YCJIOBMM TNpeAocraBieHus /JIxapy 300 TyMaHOB JEHbraMU. a TaKKe HEeCKOJTbKUX
KOMIUIEKTOB TIOJIHOTO BOOPY)KEHH:A KaBajJepucTa, B Bo3MelleHue 3a rubenp npu Illamxope ot pyk
a(raHIeB ZeBATH [PKaPLEB - U3 cocTaBa OaHAbI rpadbuTeseit.

3akaBKa3CKHMe aBaplibl XOPOLIO 3HaJU cuTyauuio B Kapabaxe M BOT MHTEpECHO, 4TO K 1760 T.,

Korga Ha Ilanax-xana KapabGaxckoro Haman ®araanu-xan Adiuap, npuObBIIKN U3 YPMUE, CTOSIO -



0 3aIMCH 3THUYECKOTO JarecTanna Xy B, - B Haropuom Kapabaxe " mATe Kpemnmkux apMAHCKUX
cesleHHI", a TaKKe UMeJICs apMAHCKUE " curHax" ( carbHarb ), KOTOPBIY 3aXBATIIIH, B KOHILIE KOHIIOB,
ypmuiinpl. B tom ke rogy ( 1760 ), mocie saxsara rpy3uHamMu Asaj-xaHa AQraHCKOro, 4acTb €ro
JIIOZlell, BXOAMBINMX paHee B COCTaB apMuu [paHa, KOTOPBIX TI'SHKUHIBI COOMPaIMCh TOTAA
nepe6HTh, OKAa3alIUCh, B KOHIle KOHIIOB, B /kape, Kyzja OHM CaMU ITPOCHIIUCE.

B xonne XY1u - Havase X1X BB. Kapkapsl - Kak IylacT JarecTaHCKHe apabosa3bIuHble JOKYMEHTHI,
- MIM€JIM BJIUATEIbHBIX CTOPOHHUKOB W3 YHMCJIA ITHUYECKUX JareCTaHIeB. ITO ObLIM, IPEXe BCETO :
Cypxaii-xan Kasukymyxckuii, mog BiacTblo KoToporo Haxoauauch Jlakua u CesepHblil Jlesrucras,
[Maiixamu-xan Kyouncko-ZepOeHTckuii (3THUYECKUI JapryHell, 3HABLUIUK A3bIK U TPASULIUUA CBOETO
Hapoza) u Cynranaxmaz-xaH ABapckuil. Becrionesusiv jia KamkapoB denoBexoM cunrancs Maxau-
mamxan TapKoBCKuUiA.

OO0palieHure K fareCTaHCKM ITHCbMEHHBIM HMCTOYHUKAM IOMOTAET JIy4Ylle M TOHbIIE MOHATh PAZ,
BOIPOCOB, CBA3aHHBIX C UPaHO-KABKa3CKMMM OTHOIIEHUAMM XY111 - Hauasna X1X BB.

A Poem on the Feminine Words in the Persian Dialect of Hamedan

Behrooz Mahmoodi-Bakhtiari
b_m_bakhtiari@yahoo.com
Faeghe Shahoseini

In the manuscript of an anthology dating back to the Qajar era and dedicated to the Central Library of
the University of Tehran, there is a 24-verse poem named as Estelahat-e Zanan-e Hamedan (Words of
the Women of Hamedan), in which the composer has introduced some words which are believed to
have been used solely by the Hamedani women of the late 19th century. Having been published as a
picture by the late Iranologist Iraj Afshar, this poem provides us with valuable knowledge about the
words of a dialect of Persian, which has not been even thoroughly studied in its modern sense, let
alone the rather old words used in the poem. We also know very little about the words belonging to a
particular gender in the Iranian dialects, therefore, this poem may shed some light on a less known
field of Persian sociolinguistics. In this article, the entire poem will be provided, together with
information on the meaning and the use of the words found in it.
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Fereydanian: A Dialect of Georgian in Iran

Marina Beridze
marineberidze@vahoo.com

Lia Bakuradze
lia.bakuradze@tsu.ge

Descendants of the ethnic Georgians, having been deported from Georgia centuries ago, live in the
Islamic Republic of Iran. They were settled in various provinces of Persia at various periods of time:
Mazandaran, Khorasan, Fars, Lorestan... Some of them remember their Georgian provenance,
however, have forgotten the Georgian language.

Only a part of Georgians have preserved the Georgian language as a powerful marker of identity.
They refer to themselves as Gurji; they are Muslims by religion and they speak Georgian.

They reside in the city of Fereydunshahr and surrounding villages: Chughruti, Jagjaqi, Sibaki,
Miandasht, boini, Dashkesana, and Afus.

The speech of the Georgians, living in this area, has been conceived of as a dialect of Georgian; it is
referred to as Fereydanian.

Fereydanian has been a subject of research of a number of generations of Georgian scholars.
Arnold Chikobava, one of the first investigators of Fereydanian, initially was reluctant with referring to
it as a dialect until other dialects (Kakhetian, Ingiloan, Kartlian...) of Georgian were studied
profoundly (1923).

Later, it was identified as a Fereydanian subdialect of Kakhetian; then, it was assumed as an
individual dialect (D. Chkhubianashvili, T. Uturgaidze, J. Giunashvili).

Fereydanian developed as isolated from Georgian.

Beginning from 2004, we actively got involved in the process of researching and documenting of
Fereydanian. Analyses of comprehensive textual and lexical data demonstrated that inter-linguistic
differentiation has been saliently expressed in Fereydanian. In order to describe and conceive of it, the
spatial terms, like “Upper Fereydanian” and “Lower Fereydanian” (D. Chkhubianishvili), are not
sufficient. It seems rather realistic that the basis of this differentiation can be distinct migration pasts
of Georgian migrants.

The memory of the Georgians settle in Fereydan region, has preserved information that they came
here under Shah Abbas; Georgia, European, Armenian and Persian historical sources are unanimous
to state that Georgian were deported to Iran at various periods of time and from various regions
(Kakheti, Saingilo — historical Hereti, Kartli, Tianeti, Meskheti, Tbilisi...). Similarly, kinds and types of
settlement were varied (mass — non-mass, coercive — social...).

Data from historical sources conform to our standpoint that the Fereydanian dialect contains
various dialectal layers. It seems that, for the course of centuries, intra-dialectal leveling took place in
accordance with the law of balancing peculiar to “a dialect island” (V. Zhirmusnky), this eventually
resulted in establishing of Fereydanian as an individual dialect.
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Study of the Fereydanian dialect is necessary with a view to historical data as far as the reason of its
peculiar character lies in the destiny and provenance of the people who speak the dialect.
Presently, the Georgian Dialect Corpus integrates Georgian dialect data, among them — Fereydanian
texts and dictionary; flexible tools of the Corpus allow to more clearly determine a place of the
Fereydanian dialect within the common Georgian dialect areal, attitudes with other dialects and
standard language, to identify archaic phenomena and borrowings.

Adaptation Advantages for Afgan Migrants
in Sarhadd (Iranian Baluchistan)

Vahe Boyajian
vboyajian@iae.am

The presentation focuses on certain aspects of the everyday life of Afghan refugees and migrants in the
Sarhadd region of Iranian Sistan and Baluchistan province. It is based on ethnographic fieldwork
carried out in the Sarhadd region of the abovementioned province in Iran in November-December,
2015, and October-November 2014.

An attempt is made to highlight the challenges the refugees face in the process of adaptation to the
social realities in a foreign environment. During the process of the legalization of their stay in the
Iranian province, the Afghan refugees face bureaucratic protractions. Many of them, deprived of any
kind of identification documents, face the options either to be expelled back to Afghanistan, or,
overcome the hardships of obtaining permission to stay. The Iranian state policy exercised in this
regard is one to distribute the refugees and the migrants in various inland provinces of the country
with a warrant not to leave their location for a certain period. Those who somehow manage to settle in
Sarhadd region frequently find themselves in a hostile situation. They face the hardest ever challenge
of integration into the Baluchi society where the social relations are regulated by tribal and clan
priorities, spatial connections and segmentary lineage system on one hand, and the state
administrative leverages, on the other. The derogatory attitude of the Baluch tribesmen towards the
Afghans is often based on the ethnic affiliation of the migrants: most of them are not of Pashtun
background, with whom the Baluch share almost identical behavioral code.
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Some Observations about Two Iranisms in Old Georgian
and their Middle-West-Iranian Etymons

David Buyaner
buvaner@zedat.fu-berlin.de

The paper aims at establishing etymology of some Middle-West-Iranian loanwords occurring in the
0ld Georgian hagiographic treatise Mokcevai Kartlisai (,Conversion of Georgia“), namely xuara ‘Lord’
and Armazi i. e. the name of the supreme god of pre-Christian Georgia. On the basis of the data
obtained through analysis of the Old Georgian text, new suggestions are made concerning the
etymology of Pahlavi xwaday as well as the origins and character of the pagan cult of the ruling elite of
Iberian Kingdom on the eve of adoption of Christianity.

On the Tales of Creation recounted by the Yezidi singers:
a reflection of mediaeval Sufism?

Johnny Cheung
johnny.cheung@inalco.fr

Of all the Qewk, or “hymns, religious stories”, sung by the Qewwal performers of the Yezidi
community, those devoted to the Creation certainly belong to the more interesting ones, especially for
researchers in comparative religion. They include Qewlé Zebiini Meksiir ‘the Hymn of the Weak
Broken One’, Qewlé Afirina Dinyayé “the Hymn of the Creation of the World”, Qew/é Bé Elif “the
Hymn of B and A” (as collected by Kreyenbroek - Rashow 2005). They are clearly steeped in a Sufi
environment.

For this talk, we shall look into certain specific Sufi themes and topos that may also demarcate the
age and place of the origin of the genre. In the first place, the role of divine Love in the Creation can be
precisely pinpointed, as this concept was first developed by the Persian Sufi thinker Ahmad al-Gazali
in the 12" century (Pourjavady 1986), following in the footsteps of his more prominent brother
Muhammad al-Gazali (7hya’ ‘uliim al-din, cf. Gramlich 1984).

Another major point of discussion is the pearl as Symbol of the (un)created world, which is also
encountered in neighbouring religious groups, notably the Yarsan / Ahl-e Haqq. Other typical
recurrent Sufi themes that can be found in the Creation Qewls are references to (the circumstances of)
Adam’s creation (cf. Busse 1986), certain Quranic / Biblical prophets (e.g. Yanus), iconic Sufi
personages, (e.g. Mansur al-Hallaj) and (divine) kingship.

Some of the motifs and themes may go back to older, pre-Islamic sources as well and often, these
motifs have been preserved in Sufi literature too. The Sufi references and themes will be discussed
here also on the basis of the works of Richard Gramlich (Gramlich 1984, 1987, 1992).
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Sebeos on the Tomb of the Prophet Daniel in Susa

Omar Coloru
omar.coloru@virgilio.it

The historical work attributed to the bishop Sebeos ( Patmutiwn Sebéosi, V1ith century) is well known
for its interest in events concerning the Iranian world. As a matter of fact, it is the earliest source to
provide valuable information (ch. 14) about the existence of the alleged tomb of the prophet Daniel in
Susa in the Vth century CE, under the reign of the emperor Maurice (582-602). It does not come as a
surprise that Sebeos has recorded such tradition as Daniel’s prophecy of the four beasts holds a central
place in the narrative structure as well as in the historical conception of his work. The account of
Sebeos acquires more importance if we think that the presence of the remains of the Biblical prophet
in Susa will be attested again only in the IXth century by the historian Baladhuri. There is another
point which seems not to have been received enough attention by the scholarship: Sebeos claims that
the Iranian population considered the body venerated in Susa as that of their national hero Kay
Khosrov. In the present contribution, I wish to present an historical framework of the traditions
circulating about Daniel’s resting place in Iran and compare them with those concerning other Biblical
figures, especially Salomon and David. By doing so, I wish to show that the passage of Sebeos witness a
tradition that has its roots in the long history of the Jewish-Iranian relations.
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An Iranian Experience in Yerevan:
A Pilot Study of Labor Migrants’ Perception of Local Reception

Leslie Diaz

lesdiazi23@gmail.com

Much of the research in the migration field that is produced in Armenia focuses on the rapid and
steady outmigration of the local population and repatriation of the country by ethnic Armenians.

While these are indeed points to be studied, another important topic is that of the arrival of non-
Armenians to the capital city. This is a case study of Iranian labor migrants currently living in Yerevan.
This case study is based on information gathered from 17 individuals who participated in a semi-
structured interview. The interviews conducted attempt to record the general perception of life held
by these foreigners who are undeniably distinct from visiting tourists. Interviewees met the criteria of
being Iranian of non-Armenian descent as well as having lived in Yerevan for more than one year. A
snowball method was used to contact participants. Advertisements for participants consisted of
posting multilingual printed announcements in the city within Iranian eateries, an Iranian product
shop, and a higher education institution’s international student online listserv and social media page.
There were 1520 questions asked by the interviewer with use of English to Farsi translation when
necessary. The first bunch of the questions were formulated to capture basic residential information,
with the second part focusing on impressions on their relationship with the local community. A
positive correlation was hypothesized between the length of residence as a leading factor in
integration and feelings of acceptance.

Results of the interviews overall maintain that while the capital city environment is ever
improving, despite duration of residence, negative experiences are more common than not for
Iranians. Ultimately, regardless of extant higher levels of integration reported by the participants there
was no change in perceived adverse interactions with the local community. A larger sample size would
strengthen the findings as well as provide more detail into subgroups such as those based on gender,
age, and regional origin within the target population. The suggestion portion of the article is addressed
to local Armenian and Iranian stakeholders who cover policy adjustment, sensitivity training of
professionals in academic, governmental, and private sectors, as well as raising awareness of the local
population.
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Banal Nationalism in Iran:
Daily Re-production of National and Religious Identity

Nail Elhan
nail@metu.edu.tr

Michael Billig, in his study on banal nationalism, made a significant contribution to literature on
nationalism. He ‘saved’ nationalism debates from being debates on political ideology to a daily event
that is not noticed but imposed. Banal nationalism operates with prosaic, routine words, which takes
nations for granted, and which, in so doing, inhabit them. Small words, rather than grand memorable
phrases, offer constant, but barely conscious, reminders of the homeland and make our national
identity unforgettable. Rather than flags waved in national holidays or meetings, flags on public
buildings, which can be seen by anybody, are the symbols of banal nationalism. However, his work is
narrow because of focusing on national social groupings and neglect of other forms of group identity.
Any group, party and regional or international organization also can use ‘banal’ ways of identity and
sense of belonging. However, he does not mention sub-national, supra-national and regional identities.
In addition, Billig’s nationalism ignores daily life of people. People and different groups sharing a
common ethnicity, religion or ideology are not passive and unconscious in relation to banal
nationalism. Individuals also daily and actively take part in making of nationhood. Moreover, he claims
that banal nationalism is mostly seen in established nation-states in ‘West'.

In this study, I will explain that daily re-production of ‘Iranianness’ based on national identity and
religious Shii identity. I will not broadly discuss the nationalism studies in Iran before or after the
revolution. I will explain the re-production of religion, nation and nationalism in Iran through daily life
and political discourses after the revolution in 1979. While doing these, I will benefit from Michael
Billig’s study on banal nationalism, which defines nationalism as a fact that is produced daily rather
than a political ideology. Nationalism in Iran is discussed through ethnic diversities inspired by hot
nationalistic discourses. Role of Islam in policies of Iranian governments towards non-Persian identities
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in the country has become one of main fields of interest. In other words, nationalism studies on Iran
interested in ethnic diversities that are prone to armed struggles or policies of governments towards
nationalist separatists. From these points of views, studying daily nationalism in Iran and state’s role in
daily reproduction of national identity will contribute to nationalism studies on Iran.

In this respect, this study will be composed of two parts: First Part, where there will be a brief
introduction to Billig’s banal nationalism and criticisms to it; Second Part, where daily re-production of
‘Iranianness’ will be studied within the context of banal nationalism. In this part, banknotes, coins, and
stamps will be studied as instruments of state’s policies of national identity and Iranianness. In the end,
relationship between symbols and portraits on banknotes, coins and postage stamps with banal
nationalism will be illustratively explained.

Kacewm CynefiMaHu: «;KHBOHM Myd4eHHK» coBpeMeHHoro Mpana.

Anton Evstratov
anton nastoyashiy@mail.ru

Komanzgup 6purazsr Anp-Kogc Kopmyca crpaxeit Vcnamckoit Pesomonuu renepan-maitop Kacem
CyneiiMmaHu fABAseTCA OAHOM W3 CcaMbIX IONyJAPHbIX ¢uryp coBpeMeHHoro Hpana.
HckmounTelbHOCTh €ro IMOMYJIAPHOCTH B TOM, UYTO TeHepaJ BOCHPUHHUMAeTCA He IIPOCTO Kak
HAIIMOHATBHBIM Tepoit , ycreurHslit pasBefuUK M 3(PPeKTUBHBIN BOEHHBIM KOMaHAUpP, HO M Kak
caKpasbHBIH IepcoHaK. AATos1a XaMeHer Ha3Bajl ero "*KUBbIM My4eHUKOM', UTO, YYUTbIBasl HATUIUe
KyJIbTa My4eHUYeCTBa B IIMUTCKOM HCIaMe, ABJAfeTCd NoAdepKMBAaHUEM 3acayT reHepana UMEHHO B
penurnosHoil maockoctu. CyseliMaHU Ha JaHHBIM MOMEHT INpeJCTaeT HacJeJHUKOM M HOCUTEJeM
TPafgULUIl BeJIMKUX MIUUTCKUX MydeHUKOB-Boutesei - Mmama Asn, imama Xyceitna, AGy-ib-Pasna
AGGaca u fgp., ABAAA COOON BaXKHBIH pPEJIUIMO3HO-IIPONAraHAMCTCKUi (akrop B Mcmamckoit

Pecny6sinike MpaH.
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On semantic category of (in)definiteness in Kurdish

Ketevan Gadilia
k gadilia@ibt.org.ru

Kurdish is a general name of closely-related languages (Western branch of Iranian group of languages)
that are spread on a vast geographical area of the Middle East — Iran, Turkey, Syria, Lebanon, Iraqg; in
Central Asia — Turkmenistan, and in the Caucasus — Armenia, Georgia, Azerbaijan.

Kurdish languages — two literary languages Kurmanji and Sorani, and the dialects represent an
impressive diversity, that makes their classification problematic. The most prominent classifications
offer two, three and even four groups of Kurdish languages. A typologically-oriented presentation
deals with the category of definiteness and indefiniteness in Kurdish. In Kurdish this category is an
innovation like in many other Iranian languages:

Kurmaniji: -ak, -kindefiniteness (singular); -/, -n indefiniteness (plural)
Sorani: -(y)ékindefiniteness; -dka, -4 definiteness;

Suleimani: -é(k) indefiniteness;

Awromani/Avromani: -ew/ewi (m., singular), -ewa (f. singular);
Zaza(ki): -é/-é(n)

In the presentation it is used both diachronic and synchronic typological attitude. On the one
hand, the comparison with the Persian and some other West and East Iranian languages allows to
explore the specific features of “Kurdish (in)definiteness”. On the other hand, the typological attitude
reveals certain universal resemblances.

References:

MacKenzie D.N., The dialect of Awroman, Kobehavn, 1966

Wabby T., Sculpturs in Gunduk Cave. Bagdad, 1951

Thackston W.M., Sorani Kurdish. A reference grammar with selected readings. In:
https://www.fas.harvard.edu/~iranian/Sorani/sorani_1_grammar.pdf

Leezenberg M., Gorani Influence on Central Kurdish: Substratum or Prestige Borrowing?,
Amsterdam, 1993.

Osnovi iranskogo yazikoznaniya, Moscow, 1997
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«Ysen I'epaxsa» - CumBoa 3opoacTpusma

Murtazali Gadjiev
murgadj@rambler.ru

Cpenu cacaHHJCKHMX eMM, XpaHALMXCA B pasnndHbix cobpanusax (The Metropolitan Museum of Art,
Musée du Louvre, Bibliothéque nationale de France, the British Museum u ap., yactTHbIE KOIEKIUN
Ackerman, Pirousan, Saeedi, Azizbeglu, Sigilla), mpeacrasiena neGosbluas cepus uMHTaIUH (MHE
M3BECTHO 15 9K3.), Ha KOTOPBIX B KAU€CTBE LIEHTPATBHOIO 371eMEHTa U300paKeHO MepeIUIeTeHNE ABYX
JIEHT WJIM IIHYPOB, 00pasyrolux «ysen 'epariax.

ITH reMMbI IPEACTABAAIOT HECKOIBKO THUIIOB!

- tun A (8 9K3.): JIEHThI y3/1a 3aKaHUYUBAIOTCS U300paKeHUAMU TOJIOB XKUBOTHBIX (6apaH, ObIK,
KO3€JI, 0JIeHb B PA3/INYHbIX COYETAHUAX; €HHOMKIbI — MEABE/b, OCE);

- tun B (1 9K3.): OAHA U3 JIEHT y3/1a UMeeT Ha KOHIAX IPOTOMBI )XUBOTHBIX (KOHU?), Apyras —
paciiupsiroiiyecs prugieHble KOHLBI KaK Ha OaHTaX axapaBaHy;

- tun C (3 9K3.): u300paxkeHHe y3/1a, B OZHOM CJIydae C paCIIUPAIOIUMUCA PUGIEHBIMU
KOHI[AMH, B JPYrOM — JOHOJHEHHOe H300pOKEHUAMU [BYX CKOPIIMOHOB, B TPETbEM — C
OKaNMJISIOLMU BPE3HBIMH I10JI0CKAMU;

- tun D (2 9K3.): JIEHTBl y3/7a 3aKaHYMBAIOTCA M300PaXEHUAMM PaCTE€HHI/I[BETKOB (ILIOZ,
rpanara?);

- tun E (1 9K3.): y3e] BBICTYaeT B KavyecTBe 3MOJIeMbl/3HaKa Ha IPyAd H300paXKeHHOrO
MYKUIHHBL

HMsobpaxenus «ysia ['epaxia» M3BECTHBI TAKKe Ha CACAHUACKOM OpOH30BOM 3xe3je (coOpaHue
Metpomnosurer Myses, No. 66.215), 041H KOHEL] KOTOPOTO yBeHYaH KUCTHIO PYKH, a PYyroil — F0JI0BOH
KUBOTHOTO (0OapaH?), HM)KE KOTOPOTO 3aBfA3aH y3eJ, U Ha CACAHHACKON AE€KOPATMBHOM LITYKOBOH
nanesn w3 Kumma (zBopern II, momemjenue C), Ha KOTOPOM KOHIBI JIEHT Y374 3aBEPLIAIOTCS
[aJIbMOBBIMH JINCThSIMH.

HccnepoBarenu He pa3 oTMedanu (PaKkThl COBIAZLEHUS CIOXKETOB, OPHAMEHTOB, CHMBOJIOB, HX
MOBTOPSIEMOCTh Ha Pa3HOPOZAHBIX MaMATHUKAX CACAHUZCKOTO MCKYCCTBA — B IJIMIITHKE, TOPEBTHUKE,
IITYKOBOH pe3b0e, CKYJIBNTYPE, MOAYEPKUBAs POJIb KAHOHA M CHMBOJIMKY B 3110Xy CacaHuz0B. MOXKHO
II0JIATaTh, YTO OTMEYEHHBIA H300pa3nUTeIbHbIH MOTHB — «y3el I'epakia», CyAs IO IpeACTaBIeHHBIM
o6pasuam, MoJy4HI ONpeZAeIeHHOEe PACIPOCTPaHEHHE B CACAHUACKOM HCKYCCTBE U 3MOJIeMaTHKe.

OOGpas3sl }KUBOTHBIX, HEOJHOKPATHO IPEe/CTaBIeHHbIE HA pACCMAaTPUBAaEMbIX reMMax (6apaH, ObIK,
KO3€eJI, OJIeHb) M KaXAbIA U3 KOTOPBIX ObUI HajesIeH ONpeleeHHbIM CMBICIOBBIM COZEPKAHUEM U
BBICTYII&JI MHKapHAaLueli TOro Wik HHOro Aooporo 6oxectsa (XBapHbl, Murpsl, Beperparss! u ap.),
ABJIAUIUCh CaMbIMM IOMYJAPHBIMU B CACAHHUJCKOM IVIMIITHKE, NMPEACTABIAIM COOOM IepcoHaxel
CBALIEHHOW ABecThl M OBUIM IIOHATHBI 30pPOACTPUHIIAM, HECMOTPS Ha YCJIOBHOCTh PHCYHKA.
MHOrOYNCIEHHOCTh NPEACTABIEHHBIX B ABecTe «0OJarMx CyleCTB» M HX HIIOCTacei-
HepeBOIUIOLIEHUH, YaCTO MePEeKIHKAIOUINXCS, 3aTPyAHAET TOJIKOBAHUE TeX WIM MHBIX CIOKETOB Ha
CaCaHUACKUX FeMMaXx.
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[Ipy uHTEpIpeTanUy CIOXKETOB C M300paXKeHUeM «y3ia ['epakia» BaXHO UMETh B BUAY TO, YTO
JAHHBIA CUMBOJI 3aHMMAeT LieHTPaJbHOE MECTO, SIBIAETCA BeAYLIMM, TOTJA KaK 3aBepLIEHHS JEHT
MOTYT MMeTb PasJIWYHBIN Xapakrep. [ Bo3HMKaeT HeOOXOAMMOCTb PACKPBITUSA CEMAHTHKU MMEHHO
aToro uzobpakenus. O6paiaeT BHUMaHUe, YTO U3 MIATH 3MUTPa(UIHBIX FeMM C U300paskeHreM y3J1a
YyeTpIpe MMEIOT MOMy/IAPHbIe PeTMIHMO3HO-3THYeCKe HaJINCH, TI0449ePKUBAIOIIIe HUAe0N0THIeCKUi
CMBICI JaHHOro cumBosia: ‘pstn ‘L yzd'n — «zoBepue 6oram (Bepa B 60roB)»; I'st I'ty — «paBeaHoCTS,
BeJIMKOZAY1INe»; 'Sty — «IIpaBefHOCTb».

MosxHO ObLIO OBl MHTEpPIpPETHPOBaTh «y3esn ['epakia» Ha CACAaHUACKMX IeMMaX KaK CHMBOJ
6osxectBa mobess! Beperpartsl (cp.-niepc. Bapaxpan/Baxpam), naMATys 0 CIMAHUA 3/UTMHUCTUYECKUX
Y 30POAaCTPUNCKHX KYJbTOB U 003kecTB yike B CesleBKHACKYIO 310Xy, 00 uaeHTH(UKanuu ['eparia u
Beperparusl. Ho Gosee BepHBIM OyzeT paccMaTpUBaTh AaHHBIN 3HAK, KAK CHMBOJ BEpPBI, CUMBOJ
3opoactpusMa. VIMEHHO TakuM y3/I0M 3aB3bIBAeTCA CBAIEHHBIN mosc kycru (cp.-mepc. kustig)
30poacTpuiilieM, KOTOPBIi MOBA3bIBAET €0 KaKJO0AHEBHO KaK 3HaK NIPUHAZJIKHOCTU K «IIpaBefHOMI
MasZasCHUNCKOH Bepe» U oOeper. B KOHTeKcTe cacaHUJCKOH CHMBOJIMKM M 3MOJEeMaTHKU
1eJ1ec000pasHO UMEHOBATh JAHHBIH y3€J1 U eT0 U300paKeHUs KaK «Y3eJ KYCTH».

Did Mani Travel to Armenia?

Iain Garnder

iain.gardner@sydney.edu.au

This paper will present new evidence to resolve a long-standing problem in the biography of Mani, the
founder of Manichaeism, who lived in Sasanian Iran during the third-century C.E. There are a number
of important early references to Armenia in Manichaean texts. These include a Sogdian account of
how Mar Gabryab brought the religion to Armenia (this contains the earliest known literary reference
to the name of the capital city of Erevan, see W. Sundermann, “Iranische Lebensbeschreibungen
Manis”, Acta Orientalia 36, 1974: 125-49.); and various notices of Mani's own ‘Letter to Armenia’ in
Arabic, Middle Persian and Sogdian. But the principal focus for this paper is to resolve the question as
to whether Mani himself travelled to Armenia in the early 270s C.E. The account of his final travels,
before his imprisonment and death under King Vahram I in Gondésapur, has been the subject of
sustained debate since late antiquity.

The early Christian polemical tradition represented by the Acts of Archelaus (ca. 330 C.E., extant in
Latin, with parallels and elaborated traditions in Greek, Syriac, etc.) placed him in the mysterious
Castellum Arabionis near the border of the Roman Empire, and in the nineteenth century it was
common to locate this in Armenia. However, discoveries of primary Manichaean texts in Coptic and
Middle Iranian languages in the twentieth century turned attention to sites in Mesopotamia (W.B.
Henning, “Mani's Last Journey”, BSOAS10, 1942: 941-953).

This paper aims to reconcile these accounts and will utilize a newly-edited Coptic source to
demonstrate that Mani did indeed travel to Sasanian Armenia in the company of a local nobleman
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named Baat. See the provisional discussion in lain Gardner, “Mani's Last Days” (in I. Gardner, J.
BeDuhn, P. Dilley, Mani at the Court of the Persian Kings. Studies on the Chester Beatty Kephalaia
Codex;, E]. Brill, Leiden-Boston 2015: 159-208).

Some Considerations on the so-called “Parthian Commonwealth”

Leonardo Gregoratti

dergrego@googlemail.com

In a contribution appeared in 2013 in a collected volume Hatra. Politics, Culture and Religion between
Parthia and Rome, Stuttgart by Lucinda Dirven, the Dutch scholar Albert de Jong introduced the
notion of “Parthian commonwealth” in order to “to locate those cultures that were within the orbit of
the Parthian Empire, but were not inhabited mainly or chiefly by Parthians or other Iranians”. He
made explicit reference to the elements of Parthian culture, personal names, loan words and
administrative titles which emerge in Armenia, northern Mesopotamia and ancient Georgia. This
paper, of course a very preliminary work for this vast topic, aims to enlarge the scope of the
investigation trying to include other areas and other elements of Parthian culture in order to establish
if it is possible to postulate the existence of a Parthian culture similar to and spreading in the same
way of the well-known Hellenistic Greek one. Furthermore the possibility of applying this definition to
the political situation of the Parthian empire and not only to its cultural sphere would be discussed.

The Talishis and the Zazas

Gohar Hakobyan
gohar.hakobian@gmail.com

Numerous lexical isoglosses we have found in Zazaki and Tales1 confirm that despite the isolation
from the South-Caspian Iranian dialect zone Zaza language has many commonalities with Talesi. Not
only detailed analysis of Zazaki and Talesi dialects, but also a comparative study and their
relationships with the neighboring languages yet to be conducted. This two languages share a series of
important lexical, phonetic, and grammatical isoglosses with the dialects of the Near Caspian and
Aturpatakan regions, irrespective of their North-West or South-West dialectal affiliation. This
continuum of dialects can be conditionally defined as Near Caspian-Aturpatakan Sprachbund of the
Iranian dialects.

The relationship of Zaza people and Talisis is illustrated not only in language level, but also in their
social-cultural relationship. Moreover, studies on subjects such as Talisi and Zaza tribes, their ethnic
history, folklore, beliefs are far from being complete. The thorough study in this field will contribute
to the illustration of ethno-demographic developments in this region.
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Regulation and Containment the Case of Tehran's Red-Light District

Fatemeh Hosseini
fatemeh@umd.edu

During the 1960s and 1970s, Tehran was a sexually fragmented city. While the authorities and the
police criminalized and prosecuted female prostitution in large areas of Tehran and its surroundings,
they designated an “unofficial” walled district to serve the assumed sexual needs of Iranian men.
Located in the southwest of Tehran, the red-light district known as Shahr-i No served as a heterotopic
public venue for “illicit” forms of entertainment deemed suitable for men but inaccessible to the
majority of Iranian women. Negotiating within unequal relations of power, female sex workers in
Tehran’s red-light district strove to normalize their lives within a city that had categorically excluded
them and a society that reduced their access to other sections of the city.

In the process of exploring the lived experiences of women who worked in Tehran’s red-light
district, this presentation also highlights the significance of this fragmented enclave to Iranian history
and historiography. During the heyday of the anti-Shah Revolution of 1979, and surprisingly despite
objections by some high-ranking clerics, the red-light district was burned to the ground and its
inhabitants evacuated or jailed. As the Revolution of 1979 unraveled and played out in the urban
landscape of Tehran, despite its popularity in popular culture, the red-light district served as the
symbolic manifestation of Pahlavi corruption and decadence. In the process, it witnessed the wrath of
the revolutionaries and apathy of the public. While Tehran’s red-light district is largely absent from
modern Iranian historiography, I argue for the social and political significance of this contested urban
space to the understanding of Iranian history and society. During politically significant moments, the
imagined and real red-light district have served to shape popular imagination. In addition, The Pahlavi
policies adopted in regards to controlling and maintaining sexuality and prostitution have also
manifested along comparable lines in Tehran under the Islamic Republic, highlighting cultural
continuities that remained intact in the face of substantial political change.

Kasnazani Shaykhs of Iraqi Kurdistan:
Karamat and Religious Authority
Camilla Insom

camillainsom@gmail.com

The Kasnazani Qadiri Sufi Order was established in the mid-nineteenth century by Shaykh Karim al-
Kasnzazani in Kripchna, a small village in the current Sulaimaniyah province of Iraqi Kurdistan.

In the course of the last century, the Tariqa spread from the rural areas of Northern Kurdistan
throughout Iraq, reaching Iran and the part of the Middle East, while progressively strengthening the
centralized authority of its leader. Despite Shaykh Muhammad Abd al-Karim al-Kasnazani currently
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resides in Lebanon, one of the Tariqa’s largest Sufi lodge still stand in Sulaimaniyah, and its regional
members regularly visit Kripchna, where are the tombs of the Kasnazani.

The religious authority of the Kasnazani Shaykhs is legitimized through their Baraka (divine
blessing) publicly performed as Karamat (miraculous deeds), narrated in their hagiographical account
and relentlessly proved by members of the community in the weekly ecstatic rituals. Accordingly, the
denial of Karamat appears to be pivotal if challenged. The paper wants to explore the continuous
manipulation of narrative on the Karamat of the Kasnazani Shaykhs focusing in particular on two
communities: the rural community in he surrounding of Kripchna, where Imams have been openly
preaching for two decades against the Shaykhs religious legitimacy, and a small Sulaimaniyah Sufi
community, strongly effected by the rather recent centralization of religious authority. The
ethnographic data have been collected during fieldwork research in Sulaimaniyah, Iragi Kurdistan in
2014/2015.

Dialectical Terms in Persian Medical Texts

Mahmoud Jaafari-Dehaghi
mdehaghi@ut.ac.ir

Persian texts are considered as very valuable sources of words and terms from different Iranian
dialects and the analysis of these texts can help linguists and other researchers to reach important and
very valuable information about the language and culture of Iran.

The variety of these texts from different times and subject and also the place where they were
written has made these texts more and more important to analyze. The study of these texts and the
words which are from diverse Iranian dialects also help scholars from the field of ancient languages
and culture to gain more information about the historical linguistics of the Persian language.

The question is that how does the study of different dialectal words and terms in Persian Medical
texts help the historical linguistic study of Persian language?

In this research first different dialectal words and terms were collected from some medical texts
such as Seydane, Zakhire, etc. Then these words were analyzed linguistically and grouped and then the
historical changes occurred in each word was compared with the standard word change seen in most
words.

The result shows that the historical change of each of these Iranian dialects can be traced in each
of these selected words. Details of the exact changes have been explained in this paper.
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The Grammatical Gender in Northern Kurdish
in the Light of Freud’s Psychoanalysis

Jacek Jarmoszko
jjarm@poczta.fm

Kurdish seems to be one of the most interesting languages for research on the development of the
grammatical gender in Iranian languages, and possibly even on its development in general. This
interest follows from the fact that Kurdish has reached a peculiar stage in the process of losing the
grammatical category. Specifically, the distribution of grammatical gender in Kurmaniji is no longer
determined by the historical development of inflectional endings, which have been lost in the citation
forms. Nevertheless, gender has survived, for instance in oblique case endings and in the so-called
izafet clitics (ravek). In Kurdish, objects are seen as either masculine or feminine basing mainly on
rather general visual associations. These associations are thought processes which lack direct
grounding in the linguistic reality, but still permeate it, having originated in the human psyche. Thus,
gender is determined basing mainly on the shape of the object, hence also on its qualities and possible
use. This in turn makes it possible to divide all intended objects into classes, which are associated with
specific grammatical genders. Strikingly, these classes are analogous to the theory of the symbolism of
dreams proposed by Freud in 7he Interpretation of Dreams, published in 1900. Briefly, whatever Freud
associates with the phallus is masculine in Kurdish, while whatever he associates with the vagina is
feminine.

The aim of the present paper is to juxtapose the views of Kurdish grammarians (beginning with
Celadet Ali Bedirxan, d. 1951) on the distribution of grammatical gender in Kurmanji with the findings
of psychoanalysis on the symbolism of dreams. Simultaneously, the paper tries to explain the
observable analogy through the coginitive theory, as well as to account for slight discrepancies noticed
in the juxtaposition.
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Persian Art and the Armenians:
Collectors, Scholars and Dealers in the Early Twentieth Century

Yuka Kadoi
yvkadoi@transoxiana.net

This paper overviews the role of Armenian collectors, scholars and dealers in the development of
Persian art scholarship and connoisseurs during the early twentieth century. What came to be
eventually categorised as “Persian art”—material remains from modern-day Iran, Central Asia and the
Caucasus—had already received a certain recognition as collectable and displayable items by the end
of the nineteenth century. Yet the value of Persian artefacts did particularly increase during the first
decades of the twentieth century, thanks to a large involvement of collectors, scholars and dealers of
Armenian origin who fled from Ottoman Turkey after the persecutions between 1890 and 1918. Some
were first settled in Europe, chiefly in Paris, while many of them later established their own dealership
in the USA, especially in New York. Their migration, along with objects and knowledge, also
corresponds with the general shift of the centre of the art market from the old world to the new world
during the inter-war period, when a number of art collections that accumulated in Europe gradually
gave way to the emerging collectors in the United States.

Among the Armenian collectors of Persian art, Calouste Sarkis Gulbenkian (1869-1955) can be
singled out as a chief operator in the formation of a small but exclusive collection of Persian art in the
early twentieth century. From the academic side, the work of Arménag Sakisian should be reassessed
in a wide context of Persian art historiography. This paper, however, would also like to feature some of
the powerful art dealers of Armenian origin who participated, in one way or another, in the image-
making process of Persian art: Hagop Kevorkian (1872-1962), Dikran Garabed Kelekian (1868-1951),
Vitall Benguiat (1859-1937), Kirkor Minassian (d. 1994), and the Indjoudjian brothers (Agop [1871-1951]
and Meguerditch [1884-1927]). To trace their working relations with Euro-American museums
provides a vivid picture as to how they were gifted players in the formation of Persian art collections
worldwide before World War IL
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Mental and Historical Wrong Stereotypes in Iran
regarding the Political and Social Developments of Armenia:
Necessity for a Change and Review

Vali Kaleji
vali.kaleji@gmail.com

Based on the historical, cultural and civilizational commonalities of Iran and Armenia, great efforts
have been made in Iranian study centers and universities to know more of Armenia after the collapse
of the Soviet Union. Along with our Armenian compatriots, Iranians university centers and
institutions also have done valuable works in the introduction of Armenian history, culture,
civilization, poetry and music. These works played a very important role in the recognition of cultural
and social dimensions of Armenian Society. But, the study of the process of political, intellectual and
political developments of this country especially in the field of sociology, political economy and
political psychology of Armenia is ignored in these efforts. The fact is that most of the scientific and
research works during the two recent decades in university and study centers of Iran and Armenia in
political and social fields have applied an "outward-looking" and have rarely attended to "inward-
looking". While Max Weber believes that subjective meaning of the actor, which he calls "Versthen",
should be understood. Therefore, we'll be able to have a proper realistic understanding of each other
when we have real knowledge of the society of Iran and Armenia. Only in that case, we will have a
better understanding of the foreign policy of the two countries regarding bilateral issues, and regional
and global developments. Unfortunately, there are numerous serious gaps in this field which need to
be actively and responsibly addressed. Close political relations between Iran and Armenia, and deep
historical and cultural links between the two countries should not evoke the idea that they have great
knowledge and awareness of each other. This lack of knowledge has formed some mental and
historical stereotypes in the academic community, research centers and even executive organizations
of the two countries regarding current political and social developments in Iran and Armenia. This
issue requires to be attended to more seriously. In this article, some of the false and stereotypical
perceptions in Iran from the level of democracy in Armenia, the status of Armenian political and
classic parties, Armenian Diaspora Society and kind of its relation with the government of Armenia
were addressed. Studying and reviewing these cases show the gap in the field of Armenian studies in
Iran. This requires the attention of Iranian and Armenian researchers to draw a realistic image of the

current political and social realities of Armenian Society.
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«Yepxecsi» wiu aBapusl Mpana:
HCTOPHYECKHH S3KCKyPC M COBPEMEHHOE IIOI0KeHHe

Shakhban Khapizov
markozul@mail.ru

B navase XVII Beka (1616 r.) Gosiblias 4acTb HaceJeHUsA Ala3aHCKOM JOIMHBI ObLia BbiceseHa B Mpan
BOViCKaMM MpaHckoro maxa A66aca I. OcobeHHO 3HaYMTENBHBIN yilep6 moHecaa croauna Kaxern —
ropog, 3aremy, paclojiaraBlIMiicd Ha TEPPUTOPUM COBpPEMEHHOro 3aKaTalbCKOro paiioHa AP,
HeJalTeKo OT aBapcKoro ces. Tama. 3areMu SIB/ISUICA aJMUHHCTPATUBHBIM M TOPTOBO-PeMeCIEHHBIM
nentpoM Kaxeru B XVI-XVII BB. 1 ofHO# U3 pe3uieHIIMI KaxeTUHCKUX Lapeil. Hacenenue 3aremu B
KOJIMYECTBe 3 000 ceMeli ObLIO IocesieHo B MasaH/epaHe.

34eck OHO JJOBOJIBHO OBICTPO OBLIO ACCHMIJIMPOBAaHO M K Hayanry XX B. O HUX He COXPaHUIOCH
HUKaKUX CBEJEHUH, OfHAKO CyZbp0a TeX jKuTeaeid 3areMH U ero OKPeCTHOCTEH, KOTOpble OKa3aIiCh
BbICeJIeHHbIMU B MpaH B 11000M ciIy4ae mpeAcTaBiseT 00JIbLION HHTEPEC A1 UCCIeA0BaTe .

An Introduction to Lori Dialects Encyclopaedia

Kianoosh Kiani Haft Lang

kianiizzs@yahoo.com
Shiva Piryaee

piryaeeshiva@gmail.com

In this article, there’s an introduction to Lori dialects encyclopedia which is going to be an important
part of the work supposed to be carried out in the Lor Shenasi department at the Center for the Great
Islamic Encyclopedia. This new department is going to gather, compile and publish a comprehensive
encyclopedia on different aspects of Lors including their culture, customs and traditions, linguistic
features, geographic spreading and etc.

There are very few works done so far in the field of Lori dialects, so in the encyclopedia of Lori
dialects, we're going to have a strict classification of all Lori dialects according to their linguistic
features and their geographic spreading. By having this work done in the future, lots of obscure issues
about the distinctive features of Lori dialects continuum, their linguistic classification and the main
habitations of Lors will be determined apparently.


mailto:markozul@mail.ru
mailto:kiani1335@yahoo.com
mailto:piryaeeshiva@gmail.com

SIS g Al i SS9 slgthla (A 3 Jead Al B )

Moharram Kishe-khale Rezayati
kishekhaleh@yahoo.com

I A8 aa bl o) ) g 2 pdce oranda e g oanda Cilide @Y ad jlas le) Cl X L i £ il ) (el
(Sr s eldal Glulie (ol jaa lgialge i B 48 Culel] Cie ju 5 i 55d 50 B ja Leiglas
S i pal cpale Tl g ) 5 selaial cBllad calia 4 Qe 5 an ) sl ) e Gl Ol L sl
i 2 Jsad o pas el 31w 8 e 1) Jsad bl b a5 e sl 8 5 i) D) w5 i i
A Gl jie bl A alal (55t palic A pusall jualic St Gl ) sl s
Aigdoa (38R Jlad siag e 5 Jidn (LS

SIS 5 (LA )8 Ll 0 a5 oem) LS 5 iR ) (aaisel 030 b S e 4llie Gyl 0
O s R 8 Jsad i ae 50 ieS sale S dpcins e ) iR e yle Al g g ol laiale 48 ana Gl
ity ) ¢ oulidl 5f calite slae jsn 53 Ll ) (AU lalldas )3 (saiadi j ) Sl (sladilaiug il 5 el
s ahl b il ) o) K 55y ) ol ine a5 ouiliion )

Wiraz's Extraterrestrial Adventure as a journey of self-discovery

Mateusz Klagisz
mateusz.klagisz@gmail.com

The Middle Persian “extraterrestrial travelogue” Arda Wiraz Namag is popularly referred to as the
Iranian La Divina Commedia (e.g. Vahman 1986). The main (and only) reason is the thematic
similarity of both texts. The most demonstrable difference between them is the structure of the
journey. Dante Alighieri first descends to hell and later climbs via the inferno to paradise, while his
Iranian counterpart — Wiraz — first visits heaven and later goes down to hell. This simple difference
can be classified as /icentia poetica but there is an additional way to justify Wiraz’s seemingly illogical
expedition into the unknown - Stanislav Grof's conception of the perinatal matrices, i.e. a theoretical
model of describing the state of awareness before and during birth (e.g. Grof 1975; 1981). Although his
conception has not been universally accepted, it is used successfully in modern Religious Studies to
explain the basis and mechanism of shamanistic initiation. If we accept the idea that Wiraz could be a
quasi-shaman or at least was acquainted to some degree with shamanistic practices one question
arises: how can we go one step further and follow the perinatal matrices of Grof that help us to
elaborate the human ability to achieve the highest level of self-discovery / self-consciousness - i.e., the
coalescence with the Universe / Absolute /| God? According to Grof, the human journey into the
Unknown traverses several harsh stages and must overcome various obstacles (on the way down) but

finally, if an individual has enough strength and will, this person will experience a new life — (s)he is
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re-born (on the way up). Could the original story of Wiraz, who finally stands in front of Ormazd (on
the way up), be a vision of the overwhelming macro-cosmical might later equated with Ormazd? Is the
pictorial cruelty of hell an end product of the cultural-and-religious adaptation of Wiraz’s angst and
cognitive curiosity vis-da-vis the Unknown? Let these questions be a pretext to embark on an broader

interdisciplinary discussion on Zoroastrianism itself.
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The Justice and Security Sector Reform in Georgia (2003-2016)

Marilisa Lorusso

marilisa.lorusso@gmail.com

Justice and security are intertwined sectors, being justice agencies enhancer and guarantors of
security, and being personal security unreachable but within the framework of a fair and effective
justice system.

In the post-Soviet Republic of Georgia three waves of structural reforms tackled the legal,
institutional and cultural legacy of the Soviet Union. The first was handled by a former Soviet official
Eduard Shevardnadze, the second took shape after the Rose Revolution (2003) upon the impulse of
Mikhail Saakashvili’s United Movement governments and the third one, still ongoing, started with the
shift of power to the Georgian Dream led coalition.

The goal of the reforms is to turn Georgian security and justice sectors from state-focused to
human-rights focused, to uproot the left-over of the Soviet system and to update the legal framework,
state institutions and public officials’ ethics and training, consistently.

While this process is common to many post-Soviet states, the Georgian context poses peculiar
challenges. The country has to struggle not only with the persistence anti-democratic beliefs,
corruption practices and poor constitutional and more in general law capacity cultures - as other post-
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Soviet states -, but also with a post-conflict context, unsafe territorial integrity and virtually two
regime and three powers transitions.

In such a complex context, the core topics of the analysis will be the anti-corruption and police
reforms, promoted and implemented at the dawn of the United National Movement and the present
civil servant reform. This narrow selection is led by the research’s main purpose to investigate how the
first wave of legal reforms impacted the post-Soviet institutional stagnation, and how this opened the
path to the present whole-of-system transition towards a consistent human-centered discourse in
Georgian law-making.

The methodology to investigate these issues will be partly theoretical and partly based on
interviews. For the latter, the author is working in contact with foreign and local experts charged with
whole-of-government reforms and for the former relies on sound academic literature (see D.
Darchiashvili, 2008; G. Simons, 2012; M. Vashakmadze, 2014) and International organizations sources
(inter alia EU and OSCE justice sector reforms programs 2004-2016).

The research question which needs to be answered is whether the legal reforms in the years 2003-
2016, taking into consideration the complicated Georgian context, can be assessed positively in terms
of amending the Soviet habits of informal processes, political interference in justice and security
sectors, and persistence of the past in justice and security agents’ mindsets.

Finally, the generational turnover and the rise of a new cohort of officials will be evaluated in terms
of impact, effectiveness and state institutions’ resistance.

Iran Policy in the South Caucasus

Maia Manchkhashvili
maia.manchkhashvili@tsu.ge

Iran is one interesting political player in Transcaucasia region. Though not very active, like Russia or
Turkey, but still considerable power.

Caucasian policy is one of the weakest/passive direction in Iran foreign policy, and Transcaucasia
is not considered among the priorities of that country. Nevertheless, it does not mean Iran is not
interested in Transcaucasia region; just on the contrary, Iran is quite interested in, but affected by
particular internal and external factors this direction of policy for Iran is not activated yet.

In Caucasian policy of Iran mostly economic and trading relations are highlighted, though,
considering foreign trading turnover data of the countries in this region, Iran mostly fails to be on the
list of the first five.

The matter is that after removal of special sanctions, foreign policy of Iran faces different
challenges and goals and Iran is involved in dealing with these issues. Currently, the most important
tasks for Iran are settling relations with the West and realization of alternative draft routes for import
of the natural resources, as well as dealing with the happenings with Russia, Turkey and Middle East.

In this paper, we will deal with specifics and trends of Transcaucasia policy of Iran.
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The Turkish-Iranian Emigration to the Mughal Empire (1544-1739)

Marc Morato

moratomarcg@gmail.com

The aim of this paper is to analyze the Turkish Iranian emigration in the Mughal Empire, through
though the Maathir al Umara: the official compendium of Mughal biographies. Since the reasons for
emigration and its success varied over the years of coexistence between the Safavid and Mughal
empires, I have chosen to classify the almost 200 years of study into three phases.

A first period would begin with the exile of the Mughal emperor, Humayun, to the Court of Shah
Safavid Tahmasp and his subsequent return to India in 1544, until the eve of the ascent to the Iranian
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throne of Shah Abbas, after years of internal conflict between Turkish gizilbash factions. The second
period begins with the accession of Abbas (1587) and his fierce centralist policy. One characteristic of
this period was the enormous growth of both empires, with the reigns of Akbar, Jahangir and Shah
Jahan on the one hand, and Abbas, Safi and Abbas II on the other. The final marker for this second
period is the Mughal civil war between the sons of Shah Jahan that would end the triumph of
Aurangzeb (1658), and the death of Shah Abbas II (1666). Finally, the third period would be marked by
the definitive decline of the Safavid dynasty with the looting of Isfahan, the imperial capital, in 1722.
The migrations relating to the power struggle in Iran between Turkish factions, the rise of the Afshar
qizilbash and the looting of Delhi (1739) would also be included in the paper.

One of the central points which the paper will focus on will be whether or not the emigration really
was favorable for the Turkish-Iranian people, if the reasons for the emigration were political or
economic (and mention which clans had most to do with the emigrants) and whether the following
generations of Turkish-iranians born in India maintained the status of newcomers or were lost
relevance in the Mughal Court. The paper will also mention which kinds of roles were entrusted to
these migrants within the Mughal Empire, whether or not they took the classic role of “men of the
sword” (as opposed to the Tajiks who were known as “Men of letters”) and determine whether they
took with them to India the political rivalries which existed in Iran, and if their former allegiance to
the Safavid family made them Twelver Shiite or Sunni.
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Georgia in the Foreign Policy of Powers in Early 19th Century

Iréne Natchkebia
irnat@hotmail.com

In current paper we focused on the information (from 1796 to 1807) about Eastern Georgia by French
diplomats kept in the Archives of France. According to this information, the kingdom of Kartli and
Kakheti was mentioned as a beautiful country under the governance of Persia, which entered in the
Russian dominion in 1783. The fact that the new ally of Georgia, Russia, did not take part in this war
against Agha Mohammad Khan'’s invasion in Tiflis (1795) was assessed by Frenchman as the barbarian
policy of Russia towards Georgia.
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Among archive documents especially important is the Draft of Franco-Persian Treaty composed in
Warsaw in April, 1807, which preceded the Franco-Persian Treaty concluded in Finkenstein on May 4,
1807. Formulation of the issue of Georgia given in the articles 3 and 4 of the Draft differs from the
corresponding articles of the Treaty. This document, which in fact was the first military and political
agreement between European State and Persia at the beginning of the 19" century, attached to
Georgia international importance. In this context it was not accidental that information about Georgia
published in in the official French newspapers in March and April of 1807 had preceded conclusion of
the Finkenstein Treaty, and thus served the interests of the French government. This testifies
importance of the powerful weapon of propaganda in influencing public opinion; Napoleon was
perfectly aware of this and took advantage of it when he needed to.

After concluding of Franco-Russian Treaty in Tilsit on July 7, 1807, Georgia, which had already been
part of the Russian Empire, lost its importance for France, but still remained lucrative for Persia. The
paper analyses the significance of the Georgian question for the Tehran court during the diplomatic
talks with the Plenipotentiary Minister of France General Gardane (1807-1809), and the British
Ambassador Sir Harford Jones (1809-1810), as well as shed light on the role of Tiflis in talks between
Mirza Abol-Hassan Khan, the ambassador of Fath-Ali Shah, and the British government in 1809-1810.

The Yezidi Genocide

Peter Nicolaus

peter.e.nicolaus@gmail.com

Two years after their heartland of Sinjar was overrun by the terror militias of ISIS, the Yezidi
community continues to be targeted by them for a range of crimes. Thousands of men, women and
children have been killed, are missing, or remain in captivity where they are subjected to unspeakable
sexual and physical abuse. Those forced to convert to Islam remain under close supervision by ISIL.
Many men who refused to convert have been murdered, while women and young girls and boys, have
been sold as slaves to ISIS fighters. Places of religious and cultural significance have been
systematically destroyed.

The present contribution tries to summarise and quantify the atrocities against the Yezidi and
other ethnic and religious communities, to explain the view of fundamentalist Islam upheld by ISIS,
and to elaborate on the acceptance of ISIS terror in the territories controlled by them. It further
describes how survivors escaped, and how they are received and treated by the Yezidi community and
State authorities. Finally, the contribution concludes by agreeing with Ms. Nadia Murad, a Yezidi
survivor and appointed UN Goodwill Ambassador, who on 19™ September 2016, at the United Nations
Summit for Refugees and Migrants slammed the world for failing to save the Yezidis: “If beheading,
sexual enslavement, child rape, and all those acts will not force you to act, what will?”


mailto:peter.e.nicolaus@gmail.com

Calendar as an Identity Marker
on the Example of Zoroastrian Community in Iran

Paulina Niechciat

paulina.niechcial@uj.edu.pl

The paper focuses on the usage of contemporary Zoroastrian calendar in Iran as an identity marker,
with the main focus on the Zoroastrian community of Tehran. Facing the Muslim-dominated society
of the Islamic Republic of Iran, Zoroastrian minority employs different symbols, values, ideas and
elements of material culture to maintain its distinctiveness and strengthen its collective identity — one
of them is a calendar. Although in the 1940s Zoroastrians officially adopted organization of time used
in the country, they still recall gahshomori-ye yazdegardi using the coronation year of the last
Zoroastrian king, Yazdegerd III (632 CE), as the first year for dating the calendar instead of the year in
which the Hijra occurred (622 CE). Sometimes Iranian Zoroastrians also refer to the year of 1738 BCE
as the beginning of the calendar, believed to be the year of birth of the Prophet Zoroaster.

Modern Zoroastrian calendars (called sa/nama instead of an Arabic loanword tagvim, usually used
in Persian) have been issued since the 1950s by Rasti publisher in Tehran, and recently also by other
institutions. They provide not only dates of rituals of a Zoroastrian year (sal-e zartoshti), but also
information on religious beliefs and practices, as well as Zoroastrian community itself. In contrast to
the official solar calendar of Iran, contemporary Zoroastrian calendars retain former division within a
month, in which every day has a different name. Now calendars (sometimes richly illustrated) are very
popular both in a pocket and a wall form among Zoroastrians, promoted as distinctive material
artifacts of the community members. In the paper I will briefly comment on the structure of
Zoroastrians’ organization of time (for example their celebrations officially recognized by Iranian
authorities) and analyze the usage of calendars and iconographic symbols used in them, as well as a
specific time-reckoning as identity markers. I will also discuss the meaning of these issues in the
context of identity of a religious minority.
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TheBeginnings of Pashto Narrative Prose

Mikhail Pelevin
mosprolege@gmail.com

The earliest extant Pashto prose texts dating from the second half of the 16th and the first decades of
the 17th centuries are few theosophical and theological treatises written entirely in rhythmical and
rhymed phrases, i. e. in the style of sgj; with only rudimentary elements of narration, as in the critical
“biography” of the Roshani mystic Bayazid Ansarl in Akhund Darweza’s Makhzan al-islam (1605). The
first literarily significant Pashto work in plain free prose is Dastar-nama (1665) by Khashhal Khan
Khatak; however, didactical discourse of this “Fiirstenspiegel” book does not aim at actual narration
which is reduced here to several short passages, e. g. in the chapter on tribal lineages where the author
recounts a couple of genealogical legends.

True beginnings of Pashto free prose storytelling are to be found in The Khataks Chronicle — the
original part of Afzal Khan Khatak’s 7arikh-i murassa‘ (finished in 1724). Apart from brief and
extremely discrete records of various facts from tribal history and current developments the texts of
The Chronicle contain quite many (over 30) genuine narratives focused on particular episodes.
Despite their overall small sizes these stories are distinguished by strikingly realistic depiction of
incidents and such features peculiar to creative narration as accessory detailing, spontaneous
descriptiveness and emotiveness. Storytelling technique in these narratives is achieved through
deliberate compression of time in the kea moments of action, accentuated and even quasi-
psychological portrayal of personages, extensive use of direct speech with a range of stylistic timbres.
Although the Pashto language in these stories, like in all other texts of The Chronicle, is often rather
raw and clumsy, it approaches natural vernacular and lacks artificiality caused by excessive
metaphoric and figurative ornamentation. In fact, all 7he Chronicle's narratives may be qualified as
the products of oral recounting transferred into written form. Most of the stories, being fragments
from the everyday notes of Afzal Khan and his grandfather Khiishhal Khan, belong to the genre of
diaries and memoirs which gained popularity in Mogul India after the appearance of Babur-nama
(finished in 1529). The foundations of Pashto narrative prose laid by the Khatak tribal rulers in 7he
Chronicle were restored only two hundred years later, in the middle of the 20th century, by the
Pashtun intellectuals of the so called “awakened youth” generation.
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The paper will outline the main subjects of The Chronicle's stories grouped into three categories
(everyday life, incidents, wars) and discuss the most efficient narration techniques. Extracted from the
body of The Chronicle these stories would make up a unique collection of literary miniatures
illustrating the diverse realities of Pashtun tribal life varied from hunting, traveling, engaging in daily
accidents and small confrontations to participation in full-scale military conflicts.
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Gwrobandak’s Voyage:
Revisiting the “State of Mixture” in Late Antiquity

Stephen Rapp
shroo2@shsu.edu

Building upon my recent monograph The Sasanian World through Georgian Eyes: Caucasia and the
Iranian Commonwealth in Late Antique Georgian Literature (Ashgate, 2014), I shall discuss an
anonymous Georgian hagiographical text devoted to a Christianized Iranian named Gwrobandak-
Evstat'i. In particular, I shall explore the spiritual, cultural, and physical journey of this figure,
beginning with Gwrobandak’s training to assume his father’s place as a Zoroastrian mowbed in the
northern Iranian city of Ganzak; his membership in one of Gandzak’s Manichaean congregations; and
eventually his migration to eastern Georgia (K'art'li), conversion to Christianity, and his deliberate
taking of a Christian wife and a Christian name (cf. Gk. Eustathios). The transformation of
Gwrobandak to Evstat'i illumines the process of religious conversion in pre-modern cosmopolitan
environments. At the same time, Gwrobandak-Evstat'i's experiences reveal the durable Iranian socio-
cultural fabric stretching across southern Caucasia and, in particular, the long-term accommodation of
Iranian/Zoroastrian, Caucasian, and Christian society. Other aspects of this nexus are exposed by the
very language deployed by the anonymous hagiographer, one that is studded with Middle Iranian
terminology. When this text’s contents and structure are properly contextualized, the wvita of
Gwrobandak-Evstat'i emerges not only as a principal source for the early church in eastern Georgia
but also for the whole of late antique Caucasia—an area which, despite intensive Christianization
from the early fourth century, remained a fundamental part of the Iranian world for centuries to come.
In order to better understand Caucasia’s cross-cultural and cosmopolitan dimensions, I shall apply
aspects of Richard Payne’s insightful notion of a “state of mixture” to this northern part of the Iranian
Commonwealth.
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Sura mihbeté. The Idea of Love in the Yezidi Cosmogony
and the Discussion on the Ontology of Love in Early Sufism

Artur Rodziewicz

arturodziewicz@gmail.com

In the very first stages of the cosmogony described in the Yezidi sacred hymns, quewles, except God
and the Pearl there is also Love mentioned. It is consistently and exclusively expressed by a word
mihbet. This consequence allows to assume that the author or authors of the hymns deliberately
selected the term.

In my paper I will try to post a question whether in the Yezidi guewles we are dealing with reflexes
of the old ongoing controversy among the first Sufis such as Mansur al-Hallaj, Abu al-Hasan al-
Daylami or Ruzbihan Bagqli on the theological status of Love? The controversy that was also connected
with the debate over the terminological distinction between ishq (arab.)/ eshq (pers.) and mahabba
(arab.)/ mohabbat (pers.) This question seems to be important also for the reason that the codifier of
the Yezidism, Sheikh Adi ibn Musafir, who is believed to be the author of some important guewles,
before settling in Lalish, had been studing in Baghdad and had been a disciple of Ahmad al-Ghazali -
the author of Sawaneh, the oldest Persian Sufi treatise on love.

The Culture of Courtesy and Conciliation.
Sa’di on the Virtue of Speech and Silence

Magdalena Rodziewicz

mrodziewicz@uw.edu.pl

Persian moral literature belonging to the so called adab tradition is an extremely wide one. Till today,
Persian poet Sa'di form Shiraz is considered to be one of the most prominent representatives of this
tradition. His works full of moralizing anecdotes are well known and read by Iranians even today and
constitute an important reference point for proper conduct in their everyday life.

One of the most significant virtues, which Sa’di devotes his attention to is the virtue of speech
(adab-e sokhbat), of which an integral part is silence (khamushi). In Sa’di’s opinion reasonable and
proper words, as well as appropriate silence shape the relationship between people and help to avoid
conflicts and open disputes, which according to him, not only destroy man himself by exposing his
flaws and imperfections of character, thus destroying his reputation, but also undermine the basis of
social life, generating hostility between people. Sa’di urges that in dealing with people one should use
mild and gentle speech and in response to aggression and rudeness always behave in a conciliatory
manner.

Striving to diminish negative emotions between people Sa'di considers a sign of intelligence and a
testimony of high esteem. In his opinion mild-mannered people of an gentle face are not only closer to
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God, but their status in the society is higher. Therefore “consent” and “agreement” become the key
values. They arise from the particular attitude of modesty and courtesy (zavaze’), which does not
manifest itself in humility, but exalts man and builds his reputation and dignity in the eyes of the
others. Sa'di is convinced that kind words form an invisible veil between people, which should be
preserved, as it is one of the most important conditions for maintaining correct relationships between
people.

Being a humanist and a God-lover Sa’di deliberates on the culture of human behaviour (Aonar e-
adam). Analysis of Sa'di’s perspective on the role of speech and silence in human life allows to
reconstruct his philosophy of human relations whose traces can be seen in contemporary Persian
customs, of which an important element is the system of politeness defined as ta’arof

SIS 5 P (A ) Jladl Ady ) (Al )

Jahandust Sabzalipur
sabzalipor@gmail.com

54 ey O ) deals i alai 53 0 ) get 4S Cal Jad O (sline 83358 50 (530 «Jad s Ja ( siega b 4
AS 558 ddls slagly o U8 | Jad s a) )6 bt O sicsm dad Ay 2L Uy aad ealie S i) penn
5 o (1 a5 4 Gl (Ol as ey 48 25513 35y (adied cafins o6 e 43L5 Glagle) )
gl s R 3 GBS 30/ o sl ) e jed ol dlail (510, lead AT (8 53 0l ) SIS
g amals je 3 Gl ed g sae 8 14 43y f aS 00k (5 sl gen (A8 10 /02 ) a ) i) Lk 35

U IS C‘);:u.u\ JJLAA o J\ e\JS A

Ol Adlale cilnd) ) Cuda el lad jb

Ali Safaee

safayi.ali@gmail.com
Mahmoud Ranjbar

mamranjbar@gmail.com

Gl i) O S sl ed sy Gllid dmala 5800 Jab Gialie 51 G ol ) elainl Glaalie )3 05 S s oseds
(o e o g3 el 5 S laind alida 53 4y el s gy Gl 2 il QIS8 a8 e 1 LS JaS - (ale
Ok SIS a5 S (o oy 0 (AT ) s ) ) 1 0 Cnd Om Bl s Ol e SO LS 8 s
QLA e Gl 5 Gl e ) elainl g ool pad ) s b Ady) A4S 2 e A Glindl )
sl (A8 R0 5l o (A sy el p2dl py daals aile dlbh ) 4S gl g SO0 L aalsa 0 el Bl
alse slaadan JQYIAA_;\)#&‘}ML“@}\QQ Olsie 4 Alale Gilpal ad e QLB aalsa (paled e g aalad
O 55 0l 0 s Jlan plaial 5o U1 scan s s () Ag dnala (5 K0 g 65 Slsd) Gl )3 35k e Ol 1


mailto:sabzalipor@gmail.com
mailto:safayi.ali@gmail.com
mailto:mamranjbar@gmail.com

lale bl 3 G pb 4 o Cuind (Si&s LR Jilad 38055 b Gl Sl 50 GllaS a4
A ol ) G s il o Ladda 5 (o))

SIS ) 0 pagady ke G Ay GHES A ) el s Gabea) s 8D

Ebrahim Safari

ebrahim.safarigqq@gmail.com
Roshanak Goldust

roshan goldust@yahoo.com

Canl K i Sy S G 0 5 b capiad ¢ W adpail ¢ aralie 3 (K005 K Gasl Glise 4y L) 8 a5l
RS He3us A et — e gla G & e 50 S Jaant JLEE a ) ¢ il jed (Bl ¢ G jalea
Ol O 48 p o A G as Cuaiag ol ) 5 SLE e ) 0L a8 sl 5 1) 4 50 demsi dls
Op OV L ase s (SIS 48 23S i sk o) Gl Jisie Gied 4 s R) @y 0 0 2l e
sa% 438 pdy 5 ale DS Jay e dagly by (i & K je Gyl Jla jo 38 oo Ll Gaiad (ol il 28yl 53
o5t s s angd ) ook S pe b Jls Jsha )y diaiiaaliiy s 5y Glalidily ) ) (5 obaa 45 )5k 40
Sin g aSosh 4.l il € 5l dagd Soe 0l Ll God (sla ) sES jaaiaiaa Ll Nigal e Glea 2

c el (o Ll B ey 52 g 1 Ll 5 00d e (sla Bn i 0 Bla sl e

S B e 4 B i35 otle gl L Gl di¥a)l pel 8L S Cle s g 4y ol 02d (i S allia (i)
O OV s ades 3 (0 (2 s Coalee s ead a3l s Jus G lis Gulial 5 en s e 0l ased 5
‘J)'\J)g:sa)'gjglu\L@J]L;J},\Uj\g)g)l;&\)g\_m&du)&h\)}Aﬁdih)@i\u“@iuﬁé)

China’s role on Iran’s nuclear issue:
Views from Beijing and Tehran

Mher Sahakyan
mher sahakyan@yahoo.com

The main aim of this paper is to describe views from Beijing and Tehran on China’s role on Iran’s
nuclear issue.

China made important contributions toward resolving the Iranian nuclear issue. On the one hand,
with the help of Russia and the EU, China can prevent the US from starting a war with Iran. On the
other hand, it can press Iran to continue negotiations and make concessions. As a result, on July 14,
2015, the P5+1 and Iran signed a Joint Comprehensive Plan of Action.
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China is developing economic relations with Iran because it is interested in growing its influence in
the “Silk Road Economic Belt” in the Middle East. Using its “Silk Road Economic Belt” initiative, China
has sought to weaken Russian and US influence in the Middle East and Central Asia, which have rich
energy resources. Independent players such as Iran are mostly welcomed by China as they make
decisions in their foreign affairs without US interference. Iran’s independent policy provides guarantee
to China that Iran would supply to China with energy resources in the event of a Sino-American
confrontation.

From China’s perspective, if Iran is broken and weakened by the West, Tehran will fall under the
influence of the US. A safe and stable Iran means a safe and stable Persian Gulf, which is the main
conduit through which China imports Middle Eastern energy resources.

China has benefitted from Iran-US confrontations; both countries need Chinese support in the
UNSC. To receive this support, they must make profitable offers to China. For instance, Iran and the
US compete with one another for Chinese support on the Iranian nuclear issue; Iran has asked China
to block sanctions or weaken them in the UNSC, and the US has attempted to gain China’s full support
on sanctions for Iran.

Anyway, it is important to mention that the US is the first trade partner of China and EU is the
second trade partner of China, so in Iranian nuclear issue China tries not to choose any sides, but it is
clear that for Iran China would not start confrontations with its first and second most important trade
partners.

The Iranians distrust the US; they believe that China is a responsible power that could play a
constructive role in the negotiations regarding the Iranian nuclear issue. There were several
differences and similarities during the presidency of Khatami, Ahmadinejad and Rouhani on China’s
role on Iran’s nuclear issue, which will be described in this paper.

Late medieval Christian temple of Nuzhal
in the landscape of the Ossetian ethnic tradition

Tamerlan Salbiev
galabu@rambler.ru

It is recognized that in today's globalized world study of traditional cultures inevitably involves setting
at the heart of it their identity. This cultural identity is not simply understood as a set of distinctive
features, but as "the ability to live together", that is, an interaction. From this point of view for the
study of Ossetian cultural heritage of utmost interest, of course, proves to be the interaction of the
native Indo-European (Aryan) religious tradition with the world religions in general and Christianity
in particular. A very promising object for such an investigation seems to be late medieval Christian
church of Nuzhal village, dating from the end of XIII - beginning of XIV centuries. It is a well-known
unique architectural monument extant in its original form. After the loss of connection with the
church organization, it became a traditional place of worship, as evidenced by extant offerings in the
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form of heads of sacrificial animals and a number of other features. This choice, as it seems, allows one
to consider the interaction of two religious traditions comprehensively and systematically.

Of decisive importance in this case rightfully get extant temple painting and, above all, a set of
murals — the canonical Deesis (3¢énoig) composition represented by a number of easily recognizable
characters. It seems that it may well be compared with the Ossetian ritual supplications called k°uvd
that also means “prayer”. This is shown not only the identity of their names, but also in their lying plot
basis. The main basis of comparison, of course, becomes a mythology, as in the first case we have the
story of Judgment, and the second — a reliably established plot of Creation. Thus it becomes possible to
compare the roles performed by the participants of the Ossetian ritual prayer and the characters that
form the Deesis, subject to the provisions of these characters in space and in relation to each other, the
attributes they use and characteristics functions they perform.

From the perspective of ceremony one should also take into account the structure and contents of
the Divine Liturgy, which serves as a sort of audio complement to the visual range of the temple. Thus,
we can assume that the main form, in which the tradition was clothed, can be defined as the so called
popular Christianity, which was adopted by traditional culture through its mythologizing. It seems
that the key role should be assigned to the Ossetian (Aryan) cosmogonic myth, which describes not
only process when chaos is brought to the original cosmic order, but also the completion of the cycle,
when “in the end of times” the universe again returns to its starting point. In this case, Christianity is
presented as a universal teaching of religious and historical character, dressed in a written form of a
foreign language, while tradition is based on word of oral ethnic myth, providing not only the internal
unity of the whole tradition, but also cultural and historical continuity, for example, with the Scythian
pantheon described by Herodotus, as well as ancient Zoroastrian rituals.

Armenians, Mongols, fidas
and the Fall of the Nizari Ismaili State in Persia

Miklés Sarkozy
miklos sarkozy@hotmail.com

As far as Armenian-Ismaili relations on the eve of the fall of the Nizar1 Ismaili State are concerned, our
Armenian sources suggest tense relations between Armenian princes, their Mongol overlords and
Ismailis before 654/1256. The possible reason for this hostile attitude towards Armenians by Nizarl
Ismailis was because of the role played by some Armenian princes in Mongol service. Armenian
provinces both in south Caucasus and in Cilicia were heavily occupied by the invading Mongol forces
after 620/1223 and served as auxiliary military forces and food-suppliers for the there-stationed
Mongol armies. According to the 13" century Armenian historian Smbat Sparapet, Armenian King
Het“um of Cilicia had to be disguised as a cattle-driver when he travelled through Ismaili-populated
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areas in Cappadocia in 651/1253, this being due to the hostile attitude of the Ismailis towards him on
his way to Mongke Khan’s court.

As for the Nizari-Mongol contacts, by 641/1243, the Mongols had successfully eliminated the
Khwarizmians (with substantial Nizarl support), the Rim Saljugs and had secured the areas of
Transcaucasia and the Iranian lands for themselves. At that point their relations with the Nizaris, their
former allies began to sour.

Only years after these events several Nizarl envoys were reportedly reproached and treated
contemptuously at least twice in Qara-Qorum by the Mongols, once in 644/1246, at Giiyiik’s
enthronement and again in 649/1251, when Mongke Khan acceeded to the Mongol throne. Following
the 644/1246 incident, Giiyiik sent Mongol military reinforcements to the Middle East. In 649/1251,
Baiju, the military commander of the Mongol armies in the Middle East, sent a complaining message
to Mongke about the dangerous behaviour of the Nizarls; meanwhile, Shams al-Din, the qadi of
Qazwin, incited Mongke and his court in Qara-Qorum against the Nizaris.

The last but probably most dramatic step in Mongol- Nizari relations was the alleged Nizarl murder
of of Chaghatai Qorchi, the chief military commander of the Iranian lands and the South Caucasus
around 647/1249. The murder of Chaghatai Qorchi by Nizari fida’s was to divert or weaken Mongol
military manoeuvres against the Nizaris, a momentum mentioned by Armenian chroniclers, the newly
emerged Ismaili mathnawi, the Diwan-i Qa’imiyyat, a recently rediscovered medieval Ismaili
mathnawi composed in Alamut as well as Rashid al-Din.

Nizaris became gradually isolated after 629/1231 when the Mongol forces operating in the Southern
Caucasus and Persia had subdued all the other local kingdoms. The Nizari murder of Chaghatai
Qorchi, the Mongol commander of Armenian lands after 647/1249 alarmed Mongol forces towards the
final elimination of the Nizar1 Ismaili state.

Onsrr Msyuenus Ucropuxo-Kyasryproro Cozepxanus,
Tunonoruu [Ipossnenuii u JlokansHeix Ocob6eHHOCTEH
Oponarpun y Hapozgos Kaskasza®

Magomedhabib Seferbekov
ruslan-seferbekov@rambler.ru

B ycnoBuax ypbaHusauuy M [I00aIM3alMM BajKHOE M aKTyalbHOE 3HAYeHHe Hpuodperaer
COXpaHEHHE 9THUYECKOH WAEHTHYHOCTH HapogoB KaBkasa. OfHMM M3 KOMIIOHEHTOB 9TOi
UJIEHTHYHOCTH SIBJISIIOTCS PETUKTBI M OTTOJIOCKH (DEHOMEHOB TPaAUIMOHHON JYXOBHOM KYJIBTYPBL.
OHu BKIIOYAKOT B ce0s1 U JOMOHOTEHCTHYECKHE BepoBaHus M 00pszasl. Ocoboe MecTo cpesu HUX
3aHUMaeT OPOJIATPHs — KyJIbT TOpP — YHUBEPCAJIBbHOE SIBJIEHHE, CBOMCTBEHHOE OOJIBIIMHCTBY HAPOZJOB

! [Iy6mkanys MoAroToBIeHa B paMKax noggepxanHoro PPTH® nayunoro mpoekra Ne16-01-00038
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MHUpa: UHAYCHI MOKJIOHAINCE Tope Mepy, ApeBHue eBpeu — Cunatro u CHOHY, anTaiickue Hapogbl —
Cymepy, kuraiinel — IOimans, anoxusr — Pyzasy, gpeBHue rpexu — OnuMIy U T.4.

B mmdonornax u BepoBanusx HapogoB KaBkasa (pyHKIuM ropsl, Kak 3JeMeHTa CaKpaJbHOTO
HPOCTPAHCTBA, 6BUIM MHOr000pasHbl. Mudoioruieckre GpyHKIMY TOPbI 3aKI0YATACh B IPU3HAHUH
ee MeCTOM COeJJMHEeHNUs Heba 1 3eMJIH, IIeHTPOM HJIH OCH MUPA, 001TeJr OOrOB ¥ IeMOHOB. BepIuuHer
rop paccMaTpUBaIMCh KaK Myl 3eMJIM, a8 HHOT/IA — KaK BXO/, B TOHHEJb, OTKy/la HAUMHAJIACh J0pora B
LApcTBO MepTBbIX. ['Opa BbICTymaja B KauecTBe Haubojee pacIpOCTPAHEHHOrO BapUAHTA
TpaHchopManuy ApeBa Muposoro. OHa 4acToO BOCHPHUHUMAIACh Kak 00pa3 MUpa, MOZENb BCeJIEHHOH],
B KOTOPOM OTpaKeHbI BCE OCHOBHBIE 3JIEMEHTBI M MapaMeTpbl KOCMUYECKOTr0 ycTpoiictsa. Muposas
ropa ObUla TpeXWwIeHa: Ha ee BeplIMHe OOHTaIM OOTH, MOJ FOPOM (WIM B ee HIDKHEM 4acTH) —
OpUHaJIexalye K LAPCTBY CMepPTH 3ible JyXd, Ha 3eMie (mocepeiuHe) — Jogu. lopa
paccMarpuBazach MECTOM OOLIeHHA YeloBeKa € 0OoramMu, a BepLIMHA TOPbI aCCOLMUPOBAIACh C
COJIHLIEM, JOKEeM U OOraMU-TPOMOBEPKIIAMHU.

Kak yxe ykaspIBasoCh, ropa fB/IsIach OOMTaIUIIEM KU OOroB, U AEMOHOB. ITa ABOWCTBEHHOCTb
00BACHANIACh OTHECEHUEM TOpPbI K BepxHeil cepe TpexwIeHHOH KapTHHBI MUpa IO BEPTHKAJIM.
[IpuHagIexHOCTh e TOpbl K JIOKycaM II€pPCOHaXkeil Hu3IIed MugoJoruu OoObBACHAIACH ee
HPHUHAJIEKHOCTBIO K HEOCBOEHHOMY U Bpaxk,eOHOMY YeJI0BEKY IIPOCTPaHCTBY.

T'opa ucnosb3oBaack B 00pAfax BbISBIBAHUSA JOK/A U COJHLA U B HADOZHOW MeAULIMHe, ObUIa
MeCTOM IPOBeJeHUs KaJeHJapHbIX U arpapHbIX NpasgHuKoB. Ha BepuMHax rop, MX CKJI0HaX, TOPHbIX
nepeBajax pacIoJiarajrch KyJIbTOBbIe COOPY:KeHUs, TpaHCPOPMHUPOBaBIIMecs BIOCJAeJCTBUU B MeCTa
XPUCTUAHCKOTO U MYCYJIbBMaHCKOTO PEJIMIMO3HOTO KysibTa. [OpHbIe XpeGThl pacCMaTPUBAIUCh U KaK
IpaHUILbl MUPOB.

Ha KaBkasze KyJIbT rop HOCUJ perMOHaIbHBIA XapakTep. B Jlarecrane y HapogHoCTell aBapo-aHz0-
IOUIOMCKOM 3THOS3BIKOBOM OOIJHOCTH IMOYUTAINCh ropsl «baxapraw», «Mogy», «Illo6os-roxI»,
«Xanubanw»,  «Kewmu-merlep» («Cepyio-ropa»), «Appana-uryxresnb-merlep», «JIpamup»,
«Kupemmman» («KykonpHasg ropa»), y HapOZHOCTeH JIESTUHCKOM 3THOSA3BIKOBOM OOIIHOCTH —
«[anbysgar», y naxkueB — «Barluiy», y kaiirarnes u arysasies — «/lxydy-zar», y TabacapaHies —
nemepa «/ropxb». B MHrymeTuy CBALEHHBIMUA ObUIM TOPBI, KOTOpblE HAJEJIAINCh CAKPAIbHBIMU
KauecTBaMH U cBocrBamu: «Kaszbek» («Bemwtoam»), «CrosoBas ropa» («Msarioam»), «Iaittoam».
A6xasbl mounTanu ropy «/Jpapurnin», apMaHe — «Apapar», rpysussl — «Kas6eru». B I0xHoit Ocerun
CUUTAJIM CBAIEHHOH BeplIHy ropsl «bpyr-Cadsemnn».

HsydyeHueM KyJabTa TOp B pas3JMYHBIX €r0 TNPOSABIEHUAX Yy OTAeJbHBIX Hapogos Kapkasa
sanumanuchk b.K. [laarar, I®. Yypcun, W.B. Merpenuase, E.b. Bupcanagze, IL./I. Muan-Una, M.A.
Arnapos, I'A. Tagxues, M.M. 3asuxos, A.b. Kpsuios, C.A. JIaymesa, A.E. Tep-Capkucsan u ap.

HccnepoBanneM xe MU(OIOTHYECKUX, 00PALOBBIX M CHUMBOJIMYECKUX (PYHKIMH TOP Y HapoJoB
KaBkasa c BbIAABJIEHMEM MCTOPHMKO-KYJbTYPHOIO COAEP:KaHUA OPOJaTPUU, TUIIOJOTUU MPOSABIEHUA U
PErvoHaNBHBIX OCOOEHHOCTEN KyJbTa TOp 3aHMMaeMmcs Mbl Haum ucciezoBaHMs HalpaBIeHbl Ha
HCTOPUKO-3THOrpauecKoe HCCIef0BaHMe OOJBIIMHCTBA OYUTAEMbIX TOp y HapozoB Kaskasa c
BBISIBIEHUEM UX MH(OJIOTHYECKUX, OOPAZOBBIX U CHMBOJMYECKUX (YHKIMHA. PesyabraTsl Hammmx
MCCIe/JOBAHUS MO3BOJIAT MPEACTABUTh GoJjIee TOMHYI0 KapTHUHY TPaJUIMOHHOM JyXOBHOM KyJIBTYpHI
HapozoB KaBkasa, pacKpbITh NPUYMHBI COXPAHEHHs PEJIMKTOB OPOJATPUU B HALIM JHH, HOJYyYUThH
HOBBIE JAHHBIE 0 METEOPOIOTHYECKOH, IPOMBICJIOBOL, 1eueOHO U APYTUX BUAAX Marky U CBA3aHHBIX



¢ ropaMu MU(QOJIOTHYECKUX [TIePCOHAXaX IaHTEeOHA U aHAEeMOHUYMa KaBKa31leB, YTO ABUTCS BaXKHBIM
BKJIaIOM B KaBKa30BeJEHUE.

K HToram 20-netuero Wsyyenus Mudgoaorumaeckux
Iepconaxeit Hapogos Jlarecrana®

Ruslan Seferbekov
ruslan-seferbekov@rambler.ru

Ha mporsaeHun 1995-2015 IT. Mbl HPOBOAWINM HCCIEAOBAHUA HPA3SHHUKOB, 00PAZOB, 0ObIYAEB,
BepoBaHui, Muposoruy, (oabKIOpa JEKCUKU U (hPa3eosoTHM C 1eJbl0 BbIABICHHUS MePCOHaMel
TUIIOTETUYECKH PEKOHCTPYHPYEeMOro ObUIOrO NMAHTEOHA U NaHAEMOHMyMa HapogoB /larecrana. Ha
OCHOBe pa3pabOoTaHHBIX HAMH KPUTEPHEB (6a30BbIX OCHOBaHU) MU(OIOrHYECKHE ITEPCOHAKHU ObLIH
KJacCU(UIMPOBAHbl 10 CJAEAYIOIIMM IpU3HAKaM: IPOCTPaHCTBEHHO-BPEMEHHBbIe IlapaMeTpbl,
KpUTEepUil MePapXUYHOCTU U 3THOTEPPUTOPHATBHON MaCIITAOHOCTU BJIUAHUSA, TeHIEPHBIA MPU3HAK,
aTHYeckue KaTeropuu. Mcxoas us mpeajioskeHHOH KiacCU(UKAIM, IEPCOHAXU MaHTEOHa HapoAOB
JlarectaHa COCTOSUIM U3 BEPXOBHOTO 60ra ¥ OTpac/IeBbIX 00KECTB — IIEPCOHU(PUIPYEMBIX HeOECHBIX
CBETHJI, aTMOC(EPHBIX ABJEHUI U CTUXHI (CONHIIE U JIHA, pajyra, BeTep, 6OTU JOMAA M COJHLA U UX
OJIUIETBOPEHHMs, BOZA); XO35€B JIeca, 3Bepel M OXOTHI; arpapHBIX O0KECTB; OJIULIETBOPSEMbIX BpEMeH
ro/ia; MaTPOHOB CeTbCKOM 061MHbL Ilepconaku Hu3mel Mudoorum Hapogos Jarecrana npejcTany B
CJIeAyIOlleM BHAE — JOMOBblEe 3MeH; [JOMOBBIE; JeMOHBI-AHTATOHHUCTBI O€pPEMEHHBIX, POKEHUL, U
HOBOPO’XJEHHBIX; IEMOHBI 00JIe3Hel; IeMOHBI KIa0UINa; BeIbMBbL

HMsyueHue mpaspgHUKOB, 00psAZOB, 00bIYaeB, BepoBaHMM, Muposoruu, (OJIBKIOPA, JEKCHUKH U
(hpaseosioruu NpuBEJO HAc K BBIBOAY, UTO y JarecTaHIieB, Kak M y Apyrux Hapogos CeBepHOro
KaBkasa, BIUIOTH 0 IPUHATHA MOHOTEUCTHYECKUX PeIUTUH, CyIlleCTBOBa NAHTEOH U MaHJeMOHUYM,
CJIO’KUBLIMICA U3 MU(]OJIOrMYeCKUX NIepCOHaxKel BpeMeH KyJbTa IPUPOABI U MepUoAa pasioKeHHs
nepBOOBITHOTO  obuiecTBA M (OPMHUPOBAHHMS paHHEKIAcCOBOro obmjecrBa. McciaepoBaHue
MU} OJIOrHYeCcKUX IepcoHaxkel HapooB Jlarecrana, IpUBeO K BbIBOAY, YTO OHU C()OPMHUPOBATHCH B
pasHoe BpeMs, ¥ OIOCPeJ0BAHHO OTPaKaIOT IPOLecChl, NPOUCXOAMBIIME B oOIecTBe (pas/IoKeHue
NepBOOBITHOrO 00LIeCTBa, IIOJUTOreHes, Iepexof, OT BapBapCTBA K IMBUJIM3AIMM, IIEPEBOPOT B
HOJIOKEHUH T10JI0B, IIepexo/, OT IPUCBAUBAIOIIETO K IPOU3BOAAIIeMY X03siicTBY). C hopMUpOBaHIEM
IPOMU3BOJAIIETO KOMILIEKCHOTO 3eMJIeeIb4eCKO-CKOTOBOAYECKOr0 X03AMCTBa MOSABIAIOTCA arpapHble
GoxxecTBa M NATPOHBI peMeces (IIpek/e BCETo, CBSi3aHHble ¢ MeTautyprueit). Ha cragum axTuBHOrO
pasoXeHHUs IIepPBOOBITHO-POJIOBBIX ~ OTHOLIEHMH, pPa3BUTHA IIOTECTAPHOM OpraHM3aluu |
(hopMupoBaHUA PaHHEK/IACCOBOTO 00IIecTBa B KOHIE I ThIC. 10 H.3. — Havase I ThIC. H.5. 3aBepIIaeTCs
HPOLIECC HUBIOXEHUA «CTapbIX OOroB» M CO3LAHMs HOBOTO IIAHTEOHA BO IyaBe ¢ borom-oryom. B
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Jlarecrane 3TOT NpOLlECC MMeJ HEKOTOpoe cBoeoOpasue M  crenuduky, o00yC/IOBIEHHbIE
0COOEHHOCTAMH COLIMATbHO-9KOHOMUYECKOTO U  KyJIBTyPHO-MCTOPUYECKOTO Pa3BUTHA MECTHOTO
o0lecTBa, Iepexof, KOTOPOTO Ha HOBYIO CTyIeHb PpasBUTHA, OT BapBapCTBA K LIUBWIM3ALIUH,
IPOUCXOAWI He Ha OCHOBE paHHe3eMJIefe]bUeCKOH 9KOHOMUKHM U MeTA/LTypruu OpOH3bL, a Ha 0ase
JOCTIDKEHUH jKele3HOro Beka. OTHOCHTENBHO IIO37Hee 3apOKJeHue JareCTaHCKOrO IaHTeOHa H
NaHJEeMOHMYMa OINPeJeNHIO CBOeoOpasHe ero CocTaBa M CTPYKTYPhl — HEIIOJHOTY, OTPacJeBylO
GeHOCTD, MepapXUYeCKyI0 Hepa3pabOTaHHOCTD BIACTH BEPXOBHOTO O0XeCTBA Haj, APYTUMHU O0ramMu 1
T, OTCyTCTBME YeTKO CTPYKTypHUPOBaHHOW HepapXuM B IIaHTEOHe JarecTaHIleB HAXOZUT CBOe
o0BsICHEHHe B He3aBepIIEHHOCTH Ipoljecca KIaccooOpasoBaHMsA M ()OPMHPOBAHUA CTPOTO
fr¢depeHIIIPOBAHHOIO 00LIeCTBA KO BpeMEHU IPOHUKHOBEHHS MOHOTEMCTHYECKUX PEIUTHH, B
CyLIeCTBOBAaHUM [IByX JHaMeTPaJbHO IPOTUBONOJOXKHBIX, IOJAPHBIX TEHAEHUUWH B mpolecce
COLMATbHO-9KOHOMUYECKOTO ~ pasBUTHA  o0IecTBa —  J€MOKpDATHMYeCKOM  (TPaKJAHCKOM) M
ZeCIIOTUYECKOU (MOHApXUYeCKOM). /[pOGHOCTb U He3aBePIIEHHOCTD MOJHOCTBI0 CTPYKTYPUPOBAHHOTO
U COCTOSIIIETO U3 BEPXOBHOrO 60ra M OTPAacJeBBbIX OOKECTB M JeMOHOB IAHTEOHA U NaHJZEMOHHYMa
HapozioB [larecraHa oO6BACHAETCA M He3aBEePUIEHHOCTHIO IIponecca (DOPMHMpOBaHMA CaMUX
MHOTOYHCJIEHHBIX JareCTaHCKUX 9THOCOB.

Ha HesaBepiieHHOCTh TIpoLiecca CJAOKEHUs YNOPSZOYEHHOM, HepapXuyecKd BbIBEPEHHOM
PeTUTNO3HO-MU(OTOTHUECKON CUCTEMBI, CBOMCTBEHHOH M CHCTEMaM JPYTHX CeBepOKAaBKa3CKUX
HapoZ0B, MOBJIMSIO B MEHBIIIEl CTeNleHH PaHHee IPOHUKHOBeHUe XpucTraHcTBa (¢ IV B.) 1 B I1aBHO#
Mepe nocaezyiomee (c cepeaunbl VII B.) pacnpocrpaHeHue (IOpoii — HAaCH/ILCTBEHHOE) HMC/IaMa,
KOTOpBIf OKOHYATeJbHO IIpepBaJ IPOMCXOAMBIIMI eCTeCTBEeHHbIM mpouecc ¢(OpPpMHPOBAHUA
3aKOHYEHHOH CTPYKTYPHI IIaHTE€OHA U TTaHAeMOHuyMa HapogoB Jlarecrana. Tem He MeHee, ucjaM c ero
MOIIHBIM, MHOTOBEKTODHBIM ¢ MHOTOBEKOBBIM BJIMAHHEM He CMOT WCKODEHHTb S3bIYeCKHe
Ipe/iCTaBIeH s JareCTaHIeB, YeTKUe 1 CHbIe PeTUKTBI KOTOPBIX COXPAHMJIUC /IO HALIMX JHEH.

HcrounukoBegenue cypusma: «Kpuruka «canapusma»
B TPy/Jax AarecTaHCKUX Cy(pMICKHX meiixoB Hauyana XX BB.»

Magomed Shekhmagomedov
shehmagomedov.magomed@yandex.ru

B navane XX crojetus B peauruosHyio cpesy mycyabmaH CesepHoro KaBkasa cTaju aKTHBHO
INPOHMKATh HZeU «cajadusMa», PacIpoCTpaHABLIMECH 4Yepe3 T.H. «KaJuZoB», CTOPOHHHKOB
pPeNUruo3Horo pedopmaropcTBa. ITU HJEH BCTPETHIN pe3Koe HeNpUATHE JareCTaHCKUX YYeHBIX-
60rocI0BOB, B OCHOBHOM B JHlle CY(UICKUX e X0B, KOTOpbIe HAMUCAIN LIeIbIi P COYMHEHUN Ha
apaOCKOM SI3bIKE C OTIPOBEP;KeHHEM YIeHUs «CanauTOB».

OpHuM M3 NepBbIX, KTO BBICTYNIMJ C Pe3KOM KPUTMKON HOBBIX HAEH, CTaJl M3BECTHBIA LIeix
HaKIIYOAaHIMHUCKOTO U IIa3winiickoro TapuxatoB XacaH-Xenmu an-Kaxu. B opHoM wu3 cBomx
counHenuit «Ac-Cugp ar-acHa ¢u ap-pabura ar-xycHa» (Kuura o mpekpacHoil padure) an-Kaxu


mailto:shehmagomedov.magomed@yandex.ru

06GOCHOBBIBAET [03BOJIEHHOCTh C TOYKM 3peHMs IIapHaTa OLHOM M3 OCHOBHBIX COCTABJISIOLIMX
cypusma - «pabuTa», KOTOpasg, COIJIACHO WJEOJOTHMM  «CanauToB», IPUPABHUBAIACh
UJJ0IOTIOKIOHCTBY.

Acradery n3 pyk an-Kaxu mpunan Myxammaz am-Acany, KOTOPBIH SIBISETCS aBTOPOM Tpex
COYMHEHUH, CAMbIM PAHHUM U3 KOTOPBIX cuuTaeTcs «Ajn-AmxBuba an-acanuiia gpu paag myoyxar a-
Baxxabuita» (OTBeThl accablia B OIpOBepikeHUe BaxxaOuTCKux cMyT). COYMHEHMe HAIUCAHO B
HOJIEMUYECKOM JKaHpe M HMeeT KOHKDETHOro azpecara - Myxammaga 6. AGaypaummzaHuy,
BBICTYIIABIIETO C PE3KMMHU BBINIaZaMU B aJjpec nocaejoBareael cydusma.

Jpyroe counHenne Myxammag, an-Acany, «An-Axsubaty an-6axuita ¢u ucoar madaar xaip ai-
Gapuiin» (BesnkosenHble OTBETHI B IOATBEPIKACHUE 3aCTYIIHUYECTBA JIYYIIero U3 Jofel), IBAseTcs
(yHZaMeHTATbHBIM TPYAOM, B KOTOPOM OH KPUTHKYeT UfeH «catadusma». B npeanciosuu an-Acamu
IHLIET, YTO «OAMH U3 YUC/Ia BaxxaOUTCKON OOI[UHbI» HANKCAT OOpalleHue «4OCTOHHOMY yIeHOMY»
MyxamMMazaiu an-YpMy, B KOTOPOM «IIOHOCHI IIeiX0B, 0OBUHAA B epecy BCAKOTO, KTO MOCAeyeT 0
ux nytu». [locresHuil, BUAUMO, 0OpaTWICA K aBTOPY 3a pas3bACHEHUAMHU IIO IIOBOAY OOBHHEHHIH,
KOTOPBIMH «CaTaUuT» KIeUMUT Cy(ues.

B cBoeit paGore an-Acanu mogpoGHO pacKpbIBaeT CYLUIHOCTh BaXxXaOuaMa M JjaeT UCTOPHYECKYIO
CIpaBKy 00 OCHOBaTesIAX 3Toro ydenus ubH Taiimuita, Myxammaze 6. A6ayiBaxxabe, uOH an-Kaitnme
an-/IxaBsuita. Takke aBTOp MOAPOOHO M3JIaraeT CyTh CyuiicKoro yueHus (‘Wim ar-racasyd), faer
PasbACHEHUS TEPMUHAM «IIAPHAT», «TAPUKAT» U «XaKUKaT». OGOCHOBDBIBAS C TOYKH 3PEHUS [apHara
’KeJIaTeJIbHOCTh «O0YYeHHUs y IIeHX0B», OH IPUBOJAUT CBOM /J0Ka3aTe/IbCTBA TOTO, YTO LIEHXCTBO M
MypHAU3M» UMEIOT 3aKOHHOe o6ocHoBaHue B Kopane u CyHHe mpopoka.

Opyroe couunenue an-Acanu, «An-Qapaump an-BaxOuita ¢u paps myOyxar an-BaxxaOuiia»
(BoxkecTBeHHbIE Aapbl B OIPOBEPIKEHHME BaxXaOUTCKUX CMYT), TAKXKe HANHMCAHHOE B 3aLUTy HAEH
cy(uiicKOro yuyeHwMs, ABJSETCS [IOIOJHEHHEM K OAHOM M3 pabor cBoero HacraBHuKa aa-Kaxu,
HaIHMCaHHOE VM B BH/e OTBETOB Ha BBINA/bI OZHOTO U3 «IIPOTUBHUKOB HCTUHBI» B afpec cypusma.
AHanu3 ynoMsHYTBIX TPY/O0B JareCTaHCKUX Cy(DUICKUX LIEXOB JjaeT MoAPOGHOe Ipe/CTaBlIeHne O
XapaKTepe U COAeP:KaHUU HEO0IOTHIEeCKOT0 IPOTUBOCTOSHUA JAT€CTAHCKUX CY(UEB U «CaTa(UTOB».

Metaphor of Colour in Concepts of Emotions

Sabrina Shikhalieva
sh_shihalieva@mail.ru

In the linguistic theory the idea of compatibility of colour and emotion had a hard fate, and the
attitude of linguists towards the description of a mental text has been changing in accordance with the
acceptance of the importance of motivated notions. Somehow conceptualizing the compatibility of
colours and emotions it may be said that in the linguistic theory two approaches to the description,
which are called metaphor, have been formed.
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Emotions unavailable to direct observation are known to be conveyed by an entry of motivated
denotations. Let us proceed to the analysis of colour naming based on anthroponomical material -
"name = stone*colour of stone"; "name=metal - colour of metal"; "name=phytomin - phytomin colour".
For instance, masculine proper name Ka-ra-han means in the translation <lit. a black knyaz> ,
masculine proper name Jakyt means in the translation <lit. sapphire or ruby colour>; feminine proper
name Zhava-hi-r means <lit. diamond colour>, Gevher means <lit. pearl colour>, Benevsa means <lit.
lilac>, Zernijar <lit. gold and red>, Jaryanum <lit. a red lady>, Zumuryt <lit. emerald colour>, Mahi <lit.
made out of ivory>, Merzhan <lit. coral colour>, Kizil <lit. gold>. The arrangement of motivated
denotations, taking into consideration a text of two-member names, not only reveals a rhyming unit of
the Caucasian society, but also a group of a privileged class "anthroponym*gemstone and metal
colours". More active units of motivated denotations have the following explanation: either the
speaker points to the situation known for the addressee, or compares that situation with another one
similar to it known to the addressee. So, for instance, a rhyming unit of motivated denotations in
Tabasaran, Kumyk and Nogai languages defines a notion of the anthroponomical class Gulgez "1. a
feminine proper name"; 2. a botanical term "rose’ 3. a phraseological unit "a Joved one"; a rhyming
unit of motivated denotations in Agul, Lezghin and Azerbaijanian languages defines the notion of the
anthropological class As/an"1. a masculine proper name"; 2. a zoological term "Zion" 3. a phraseological
unit ‘@ brave man" in Andian, Avar and Bezhita languages a notion of the anthroponomical class
Mesedu is defined "1. a feminine proper name"; 2. a chemical term gold" 3. a phraseological unit "a
priceless person". Here the semantics of a colour actualizes not only an element of a personal name,
but also represents a metaphorical nomination.

Not only stylistics devices of a language point to a vivid connection between a person and colours
of environment, but also a speech background enabling to represent a metaphorical nomination. For
instance, to describe "a green colour" in Tabasaran language an emotional speech background
bitran_yler _ajir <lithaving eyes of a snake> is used; in Darghin language - an emotional speech
background gatnala <lit. like eyes of a cat>. This subjective estimation encodes a unit of a
metaphorical nomination. The units with similar elements of proper names but with different
nominates "an anthroponym®a colour" come up in the languages of different nations of the Caspian
and the Caucasus regions, in particular of the Tabasaran, the Agul, the Uzbek, the Kirghiz and the
Turkmen: 7el-l-i <lit. decorated with gold>, Sefte-li <lit. peachy>, Ars-I-an <lit. made out of silver,
Dzej-r-an <lit. like a mountain meadow>, Ana-r-a <lit. like pomegranate>.

Given metaphorical nominates are structured, the cause of emotions and its effect are distinguished in
them. The nominates of the metaphorical pattern "anthroponym*emotion*colour" are popularized in
the translation theory and are used in anthroponymic associations ( usual and occasional). And
herein lies, in our opinion, one of the main perceptions of the colour metric system in the concept of
the emotion.



Georgian Mamluks in International Relations: Caucasian Diaspora
and Balance of Power in the Ottoman Imperium 1700-1850

Jason Strakes
jason.strakes@iliauni.edu.ge

While various studies have been produced by Orientalists on the role of Mamluks of ethnic Georgian
origin in Ottoman and Middle East history, few have systematically examined the function of alliance
politics in their dealings with the Sublime Porte as well their conduct of diplomacy with other states.
The present study adopts the conceptual framework developed by Stuart Kaufman et al (2007) for
analyzing the “balance of power” in premodern and non-European historical settings for this purpose.
It examines the participation of Georgian Mamluks in international relations and their formation of
alliances with the Kingdom of Kartli-Kahketi, Safavid and Qajar Persia, Czarist Russia, and the
European powers (Great Britain, the Republic of Venice and Napoleonic France) in pursuit of
independence from, neutrality toward or alignment with the central government. The case studies
seek to identify how this behavior was affected by variables such as accumulation of resources against
threats, collective action, emergence of new powers, identity, ideas, regime type and administrative
capacity of Mamluk rulers. This approach is applied comparatively to the successive Georgian Mamluk
dynasties in the Ottoman beylicates of Egypt, Tunisia, the Levant, and Iraq during the period between
the seventeenth and nineteenth centuries. The analysis seeks to address the following research
questions: How do Georgian Mamluks present an example of shifts in orientation from vassals or
satrapies to semi-autonomous units within an imperial international order, and what alliance patterns
or strategies did they exhibit and/or pursue over time? How did the alliance/balancing behavior of
Georgian Mamluks compare and contrast across the Ottoman territories? In addition, it highlights the
relevance of the findings by relating them to contemporary issues of major power intervention or
“shadows of empire” in the Middle East and North Africa, from the 2003 U.S.-British invasion of Iraq to
the 2015 Russian bombing campaign in Syria. Under what circumstances do local regimes act as willful
clients of larger states, or seek greater autonomy from major power patrons? Lastly, the study will
consider Georgian Mamluks as a Caucasian diaspora and its significance as a factor linking the two

regions in Ottoman/Middle East history.
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Religious Practices of Armenian Descendants from Dersim

Annika T6érne
annika.toerne@unibas.ch

In the course of the Armenian Genocide in 1915 and during the forced resettlement in 1938 Christian
Armenians from Dersim were forcibly converted to Islam. In the highlands of Dersim province
Armenians adopted a regional distinctive form of Alevism in order to survive.

Adopting a discourse analytical method I draw on autobiographical accounts from interviews I
conducted between 2011 and 2014 with descendants of Armenians originating from Dersim, today
living in Dersim, Istanbul and Germany.

In this paper I focus on their accounts of religious practices that they adopted in the course of their
life in the post-Genocide society of Turkey and in the Diaspora.

How did Armenians from Dersim who were forcibly converted adopt the new religious practices
and in how far did they maintain or transform former religious practices? In how far did they impart
corresponding knowledge to their descendants? How do the descendants make sense of these
religious practices today?

In my analysis I highlight how they construct religious differences and how they locate themselves.
Thereby I try to trace strategies of appropriation and self-assertion adopted by the Armenian
descendants to sound out the limits of representation in view of the hegemonic discourse of denial.
Finally I draw some conclusions on the perspectives and limits for re-constructing a collective
memory among the Armenian descendants in the Republic of Turkey and in the diaspora.

Strabo's Armenia

Giusto Traina

giusto.traina@gmail.com

This paper considers the main aspects of Strabo’s Armenia: the historical setting, Armenia’s
place in the oikoumengé, the ethné and languages, and the types of human communities.
Intending to give the Romans and the Greeks of Asia Minor an image of the Eastern world
perceived through the conceptual grid of a Greek mind, Strabo applied the same categories to
the Armenian land. But Armenia’ description in book 11 of the Geography is also one of the
main pieces of evidence on the kingdom of Greater Armenia. As for the earlier periods, as
Alexander never set foot in the Caucasus, the Geographer does not produce many historical
elements. But after the creation of the kingdom of Greater Armenia (after 188 BCE), Strabo
provides us with valuable historical evidence. Oddly enough for a man from Pontos, Strabo
apparently has a mitigated interest in his Armenian neighbours (although he may have given
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more details in his lost historical work). Nonetheless, he is the sole author to provide us with a
sketch of the Artaxiad dynasty as seen from a Mediterranean perspective. Strabo pays a
special attention to the foundation by Artasés (Artaxias), who allegedly worked for a linguistic
unification of Armenia; moreover, he is gives a remarkable account of the spectacular rise and
fall of Tigran the Great. In fact, his sources mostly date the campaigns of the 1st century BCE
against this king, when the Romans actually discovered the land of Armenia.

Image or Knowledge?
Roman representations of Caucasus (I-II cent. A.D.)

Anne Vial-Logeay
anne.logeay@univ-rouen.fr

As has been recently noticed, we still «lack a critical investigation of the image of Albania seen
through Roman eyes » (cf. G. Traina, « Roman representations of Caucasian Albania », in A/bania
Caucasica, AK. Alikberov, M. S. Gadjiev eds, Moscow, Institute of Oriental Studies, 2015, pp. 42-47 ; p.
42). Such a remark applies not only to Albania, but also, more generally, to the whole region of
Caucasus. This communication thus aims at studying Roman representations of Caucasus shortly after
the period already studied by G. Traina in the article mentioned above, and concentrate upon the end
of Ist cent. A.D. and the beginning the Second cent. A.D., that is, mainly, the end of the Julio-Claudian
dynasty and the Antonine emperors. This period ranges from emperor Nero’s military expeditions to
the Gates of Caucasus to emperor Trajan’s war against the Parthian Empire, which ended with
annexation of Armenia and Mesopotamia, and thus expanded the Roman Empire to its greatest
territorial extent. Even though a Greek author, Strabo of Amaseia (early first century A.D.), described
the Caucasus and Central Asia in the eleventh book of his Geography, this contribution passed
somehow almost unnoticed for a while in the Roman Empire, and the knowledge which was available
at that time still relied upon Hellenistic tradition and remained scant and scarce. The history of
knowledge of Caucasus was (and still is) a complicated one: it would be interesting then to look
closely at the authors of that period, in order to a) study how these new contacts ended in integrating
(or not) further information to the already existant Roman knowledge about the region, and then b)
confront the geographical and geopolitical information provided by those expeditions and military
campaigns, to the representations of Caucasus in Roman literature. What was the mental image the
Romans had of the Caucasus, and how did this, or maybe these image(s) reflect precise knowledge or
rather a vague picture, dealing with mythical peoples, and barbarian lands ? Consequently, the
communication will end with some few considerations examining the consistence of the Caucasian
image(s) elaborated by the Graeco-Roman tradition in Western European literature.
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Living the life of the Prophet:
Zarathustra's vita as a reference point in Pahlavi Literature

Matthias Weinreich
mweinreich@outlook.com

A characteristic feature shared by Zoroastrianism with other belief systems, including Christianity and
Islam, is that it endows its (alleged) founder with the status of an ideal being, whose thoughts, words
and actions are expected to be admired and emulated by the faithful. An important precondition for
the formation and functioning of such a role model in the Old Iranian religion is the existence of
exemplary stories related to prophet Zarathustra's life and deeds. Fragments of such accounts are
already to be found in the Avesta and in the works of early Greek and Latin authors. Later times
witness the composition of contiguous collections of related hagiographical data, such as the Middle
Persian Dénkard 7.1-5 and the New Persian Zardust-name. Our presentation attempts to explain in
which way and for what reason Zarathustra's vita has been interwoven with the well-known Pahlavi
story relating the mytho-historical encounter between the righteous, God-fearing youth J6ist 1 Friyan
and his ruthless adversary, the evil sorcerer Axt.

Silver Maces and Faraway Places:
Georgia, Georgians, and Late-Safavid Cultural Memory

Barry Wood
barry.wood@boun.edu.tr

Georgians played an important role in seventeenth-century Iran, and we are coming to understand
better their situation and significance. In particular, recent research (especially by H. Maeda) has
deprecated the traditional understanding of gholam-formation, according to which Georgians
recruited into Safavid service were deracinated military slaves, and has suggested instead a broad
integration of Georgian noble families into the Safavid ruling class.

In exploring this new view of the Georgians at court, it is interesting to note how they intersect
with another important phenomenon of late-Safavid culture, namely the “Anonymous Histories of
Shah Isma‘il.” These are nostalgic stories about the heroic early years of the Safavid dynasty, including
tales of the ancestors at Ardabil but focusing mainly on the battles and adventures of Shah Isma‘il and
his Qizilbash followers. The earliest manuscripts date to the 1670s or 1680s and include at least one
illustrated royal copy. These “histories” have also been shown to have exerted a strong influence on the
text of the manuscript formerly known as the “Ross Anonymous” (British Library, Or. 3248).

Conventional wisdom has held, since the identification of the “Ross Anonymous” as the
Jahangosha’i-ye Khagan by a (Georgian) court official named Bijan, that the Anonymous Histories
were tales recited for the entertainment of the Georgian gholams at the late-Safavid court. I have
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recently argued against this view, claiming instead that the Anonymous Histories represent a
development out of the family lore of the Qizilbash tribes (whose derring-do would not have
impressed the Georgians, with whom Qizilbash relations were fraught). Yet Georgia and Georgians
formed part of the milieu in which the Anonymous Histories would have formed, both as actual
individuals at court and as a presence in the imaginations of the storytellers. Indeed, the Anonymous
Histories include two substantial mentions of Georgia and Georgians, one from the early years at
Ardabil, the other an episode late in Shah Isma‘il’s life, when a revolt erupted in Georgia and the Shah
sent a Qizilbash commander to quell it. The details of these stories, which range from historically
plausible to colorful and fantastic, vary among the manuscripts and develop over the years between
tellings.

In this paper I examine the content, context, and evolution of these stories with a view to shedding
light on three issues: the historical value of the tales vis-a-vis Safavid-Georgian relations, the physical
presence of flesh-and-blood Georgians (including Bijan) in the milieu that produced the tales, and the
mental presence of Georgians as figures in the collective memory being recorded in the tales.

Genetic Landscape of the Armenian Highland

Levon Yepiskoposyan
lepiskop@gmail.com

West Asia, located between Africa, Asia and Europe, was a key region for prehistorical and historical
inter-continental human migrations. Within West Asia, the Armenian plateau and Transcaucasia are
the most likely candidates for the source region for this migration.

The area was populated by multiple groups, but starting from middle of the first millennia BC,
historical records indicate that Armenians predominated in this region. The historical area of the
Armenians was much larger than the current boundaries of the Armenian state. To study the genetic
composition of the Armenian highland, one needs to sample both the present-day population of
Armenia and different groups of the Armenian Diaspora.

According to a recent study, the modern Armenian gene pool consists of signals of an origin from a
mixture of various populations taking place from 3000 to 2000 BCE. Admixture signals dramatically
decrease after 1200 BCE, when Bronze Age civilizations in the region suddenly collapsed. Armenians
had no significant mixture with other populations also in their recent history and have thus been
genetically isolated during last 3000-3500 years ago. Of the primary reasons that have impeded genetic
contact of Armenians with foreigners, the highland geography, early adoption of Christianity, and the
formation of a strong ethnic and cultural identity can be considered the most likely.

Many details were revealed while mapping genetic distances from the Armenians and neighboring
populations. The map of averaged Armenian population demonstrates that the area of highest genetic
similarity fits the territory of the ancient, or historical, Armenia. This indicates that the gene pool has
been preserved in this area, though much of it is currently populated by self indentified Turks and
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Kurds: the western Armenian Highland substratum assimilated by Turkish populations was likely
represented by Armenians who lived there during several millennia.

On Some Areal Semantic Parallels to the Armenian Epic

Suren Zolyan

surenzolyan@gmail.com

The epic of Caucasian peoples has exemplified how old and deep contacts between them can be. The
epic is rightly considered as a manifestation of the very identity of the people. Similarities between
epics demonstrate the interaction of countless actors and widespread communication between
masses of common peoples. One could assume that from ancient times there was a bizarre chain of
contacts and exchanges between the whole region, and it had a great impact on the formation of the
cultural national/ethnic identities of local peoples.

The parallel between the Mher from the Armenian epic and Iranian Mihr (Mithra) lies on the
surface and was mentioned from the very beginning. At the same time the different explanations
were made in order to elucidate the semantic dependence between Mher-Lion and Mher the Little. In
spite of the fact, that in most versions only one of them appeared, these characters represent the
substantial and significantly differentiated elements of the semantic structure of the epic. As it was
shrewdly pointed by Joseph Orbeli, the image of this deity in the epic is split into two characters: if
Mher-Lion corresponds to the rising sun, Mher the Little correlates with the setting sun (let's add -
midnight black sun, which correlates with death and burial). The parallels between Mher-Lion and
Iranian Mihr are obvious, but in the case of Mher the Little this is not convincing enough. However,
for the reconstruction of the semantics of the cave, one should refer to another prototype of Mher. In
this case, Mher the Little inherited some attributes of the god Mithra from a Roman (exclusively male)
cult - the deity born to a rock without female interference. Mithra's birth from inseminated stone
without women has a semantic structure which represents the total inversion of the initial episode in
the Armenian epic (the birth of twins). Such a duality can be considered as a typical for the Armenian
identity some peculiar syntheses between Eastern and Western traditions.

This also reminds the birth of Sosruko (Sosryko, Sozyrko, Sasrykva) - the main hero of the North-
Caucasian epic about Narts. Sosruko was born out of the stone inseminated by a mythical giant
shepherd. This corresponds with the episode of the captivity of the Alanian Princess Satenik by the
Armenian king Artashes and further marriage between them. This it was reported by Movses
Khorenatsi as a historical event which had some reflection in Armenian wedding songs.

The opposite approach also is fruitful — the Nartic epic allows to explain some episodes which are
not clear in the Armenian epic. For example, the final episode of detaining in the cave of the last
Sassoonian hero Mher has evident parallels in the North-Caucasian mythology, the magical "Pataraz”
cross which had protected heroes from Sassoun and was sometimes used as a weapon refers to the
name of the Nartian hero Patraz/Batraz with his magical sword, etc.

We intend to demonstrate some other semantic embodiments and transformations in order to
explicate the interconnections between epics. It is worth mentioning that parallels and similarities are
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structural and it would be wrong to explain them as a result of occasional loans, particular
coincidence or universal typological patterns. The similarities are more evident if they are considered
on the deep, but not surface (textual) semantic and cognitive level.

Yezidis’ Inscriptions

Roman Zuchowicz

romanzuchowicz@gmail.com

Recent scholars have little interests in inscriptions made by Yezidis. Only those texts from main temple in
Lalish were published and use as a source for dating entire shrine complex (for example, by Agikyildiz B.,
2009). After the first year of fieldwork (which covered mostly the arena of Shekhan), I collected few dozens
of inscriptions, most of them are really hard for proper dating. Despite of that fact, I think investigating
Yezidis epigraphical habit still could give many interesting answers on many fields (literacy, onomastics,
some customs). Some of them could be used for studying bilingualism in Yezidis society. The tree most
curious inscriptions are even bialphabetical. I would like to present results of my preliminary research. I'd
like to talk about idea of gathering all Yezidis inscriptions into a Corpus, and searchable internet database
in XML. Moreover, I would like to discuss the project for making it more useful for researchers interested in
Yezidis studies, which are not common with epigraphy.
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